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Abstract 
 
This paper explores whether or not the Batwa and the United Organization for Batwa Development in Uganda form 
an indigenous social movement. Qualitative fieldwork was conducted in Kisoro, Kabale, Kassese and Kjegegwa 
districts, with a total of 20 interviews. The paper is based on the collected data, which gave way to some intriguing 
discoveries. Briefly, a contextualized overview is given of the socio-historical circumstances in which put the Batwa in 
their marginalized situation as we see today. The analysis of the paper starts out with examining the processes 
involved around the Batwa’s identity. Accounts are given of how the Batwa were categorized as an ‘ethnic’ other 
dating pre-colonial times, and how their lifestyle has lead to their stigmatization. It was discovered that the non-
Batwa and Batwa identify the Batwa as symbolic autochthons, while UOBDU mobilizes an indigenous identity for 
strategic essentialism. Juxtaposed to various social movement theories, it is understood that such ethnocentric 
theories are not compatible with African social movements, and therefore a contextualize framework should be 
applied. Once applied, it is clear that the Batwa and UOBDU do make up an indigenous social movement, and can 
serve as a paradigmatic case for similar analysis in Africa.  
 
 
 
 
Often used Acronyms: 
 
FPP:        Forest Peoples Programme  
NGO:       Non Governmental Organization 
MGNP:    Mgahinga Gorilla National Park 
BINP:      Bwindi Impenetrable National Park 
UOBDU:  United Organization for Batwa Development in Uganda 
UWA:       Uganda Wildlife Authority  
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Introduction 
 
“If only a biased picture of a people shaped by powerlessness, class and dispossession is conveyed, the response is in 
terms of handouts, welfare and assimilation.” (Kenrick & Lewis, 2004, p. 8)If looked at by highlighting the people as 
actors developing their own culture and social patterns, then self-determination is encouraged.  This paper attempts to 
do so, to interpret the Batwa of Uganda as active actors forming an indigenous social movement and creating their 
own organization, the United Organization for Batwa Development in Uganda. The paper examines the social-
historical context of the Batwa and the Batwa as an indigenous/ethnic ‘other’. Here theories on labeling, 
stigmatization and the theory of access are discussed, while the analytical framework of ‘indigenous’ is explained in 
two ways: as an autochthony and as a label with access to special rights; strategic essentialism. Then the paper 
analyzes the Batwa and UOBDU to see if it could be perceived as a social movement. Social movement theories such 
as structuralist and social constructionist approaches are applied, but prove not to be compatible for African social 
movements. Instead a contextual framework is used to explain the mechanisms and processes which influence, explain 
and shape the Batwa and UOBDU as an indigenous social movement. Grounded theory based on qualitative data is the 
main methodological procedure. Field work has been done in four districts in Uganda, interviewing Batwa and non-
Batwa, which serve the basis for the findings and analysis of this paper 
 
 
Methodology 
 
Problem Formulation:  
Are the Batwa of Uganda and UOBDU an indigenous social movement? 
Research Questions:  
Are the Batwa of Uganda and UOBDU a social movement? 
How do the Batwa people and UOBDU define their identities? 
 
 
This paper carries out a qualitative analysis of the Batwa’s situation in Southern Uganda and of the origins of 
UOBDU. Qualitative analysis has been chosen as it is a “process of examining and interpreting data in order to elicit 
meaning, gain understanding and develop empirical knowledge.” (Strauss & Corbin, 2008, p. 1)Qualitative 
methodology evolved from Chicago Interactionism and the philosophy of Pragmatism. Interactionist thought, states 
that there is symbolic interaction amongst humans, where one applies meaning according to how one interprets and 
defines the action. (Strauss & Corbin, 2008, p. 2)Pragmatist thought derived from behaviouristic psychology, stating 
that knowledge is created through interaction and action, concerned with processes (Strauss & Corbin, 2008, pp. 2-
3)According to Juliet and Strauss, qualitative methodology is influenced by certain assumptions and beliefs, such as 
the World being ever changing and fluid (Strauss & Corbin, 2008, p. 5) Another assumption which can relate to the 
UOBDU and the Batwa of Uganda is: “courses of interaction arise out of shared perspectives, and when not shared, 
action/interaction is to proceed, perspectives must be negotiated.” (Strauss & Corbin, 2008, p. 7)Both the Batwa have 
a shared perspective amongst them, regarding their own identity, while their neighbors have a conflicting perspective 
of the Batwa identity. A process which the Batwa have chosen to negotiate (through action and interaction) their 
perspective is through the creation of UOBDU.  
           It is believed that “the research question should dictate the methodological approach” (Strauss & Corbin, 
2008, p. 12)and from the research question above, this paper will be focusing on various processes. The research 
question has assumptions within it – that the Batwa have created an indigenous social movement through the creation 
of UOBDU. This paper will attempt to justify this assumption, by explaining and demonstrating the various processes 
that have lead to the social movement. Identity creation is a central theme within the processes, and once explored, 
will show traces of both interactionism and pragmatism.  
 
The main data collecting tool is the qualitative interview process. This process is used to obtain facts, attitudes, 
perspectives, opinions, and beliefs from informants. (Soonthorndhada & Isarabhakdi, 1993, p. 102)Due to the 
processes of indigenous identity creation and social movement creation, it is vital for the methodology to “connect to a 
human level.” (Strauss & Corbin, 2008, p. 13)Soonthorndha and Isarabhakdi have outlined the stages within the 
qualitative interview process as the following:  
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 Creating a conceptual framework, showing the dependent and independent variables and their processual 
relationships (as seen below in fig 1) 
 Unstructured interviews through informal conversations to explore the variables, processes and hypotheses, 
 Focused interviews: seeking out further details and explanations based on the knowledge and information 
already received, 
 Structured interviews: narrowing it further down, asking detailed questions regarding specific variables, 
which then will be analyzed. . (Soonthorndhada & Isarabhakdi, 1993, p. 102) 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Above is the conceptual framework of the paper, to give a clear portrayal of the different variables that will be 
explored, and the processual relationships between the variables. The arrows present the different processes involved 
and influencing the different variables. The orange arrow, the processes between ‘identity’ and ‘social movement’ 
present how the Batwa’s identity has changed with the creation of UOBDU and in turn how the social movement has 
come into existence due to the Batwa's identity and its social context. The purple arrow, presenting the processes 
between ‘social movement’ and ‘indigenous/ethnic label’ present processes such as how the social movement as 
moved into an international forum for indigenous and ethnic groups and how the social movement and UOBDU is 
perceived differently by other groups, due to being indigenous/ethnic. The last arrow, the green arrow, presenting the 
processes between ‘identity’ and ‘indigenous/ethnic label’, can be how the Batwa's identity has changed once labeled 
as indigenous/ethnic, and how the Batwa’s social context and history has affected their indigenous/ethnic label. This 
conceptual framework has been modified (see page 23) to accompany and illustrate the findings from the fieldwork.  
 
This format reveals how the interview structure starts out broad and narrows in, and how vital the initial empirical data 
is as the later more specific data is the derivative of the initial. Soonthorndha and Isarabhakdi have categorized 
questions into three different types and four different formats. The three types are 1: descriptive, (getting the informant 
to describe something for information,) 2: structured (four responses are sought from the informant: attitude, belief, 
behaviour and attitudinal responses) and 3: contrast (gives insight to the informants rationality and decision-making 
by juxtaposing two values). (Soonthorndhada & Isarabhakdi, 1993, pp. 10-15)The four different question formats are: 
1) open-ended (making informants answer in their own words,) 2) presupposition (makes an assumption to the 
informant to get their response,) 3) role-playing (to make the informants re-experience the situation) and 4) probe 
format (questions to get specific answers and elaborations.) (Soonthorndhada & Isarabhakdi, 1993, pp. 106-107)The 
interview questions that were used were a mix of the above question formats and question types. For example, Jane 
Nyabuke from Nteko community was asked: “does she see that it [eviction from the forests] is changing her as a 
Mutwa?” (INTERVIEW: Nyabuke, 2013)This question is both descriptive, as it gives information regarding how the 
eviction has affected Jane as a Mutwa, and also contrast as the question makes Jane juxtapose life in the forest, and 
now outside the forest, and reflect on how this has affected her identity as a Mutwa. At the same time the question is 
in the format of open-ended and probe.  
Figur 1 Conceptual Framework 
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Analyzing data for concepts is vital within qualitative methodology as it forms the basis of analysis. (Strauss & 
Corbin, 2008, p. 8)Corbin and Strauss have called this method for ‘open coding’, where one conceptualizes the data, 
translating it into an understandable language (Strauss & Corbin, 2008, p. 160)and engages into a ‘system of dialogue’ 
with the data. (Strauss & Corbin, 2008, p. 170)This brainstorming approach is carried out in three steps: 1) divide the 
data into segments, 2) interpret and analyze the data 3) create conceptual categories. (Strauss & Corbin, 2008, p. 
160)This method was carried out on the interviews of Dorothy Maromba, Edward Rukundo and Mutamba Nora. (See 
appendix 1 page 25) Tabled 1 on page 9 summarizes the findings from the open-coded data.  
 
There are certain points borrowed from B. Flyvbjerg, which I would like to express to explain and justify why this 
paper is centered on a case study. The first is that of a personal point, relating to that of the ‘human learning process.’ 
Case studies are vital for the researcher to develop the skills and expertise for better research through experience, and 
thus give the researcher a “nuanced view of reality”. (Flyvbjerg, 2006, p. 223)The second is that of an academic and 
research point. Case studies are vital for testing theories and in many cases, are the basis for theories. (Flyvbjerg, 
2006, p. 229)Flyvbjerg describes two categories of vital cases, the critical case and the paradigmatic case. A critical 
case study is grouped into two types, a ‘least likely’ and a ‘most likely’, where they either “clearly confirm or 
irrefutably falsify” (Flyvbjerg, 2006, p. 231)theories and hypotheses. When a theory expresses a strong or extreme 
outcome/statement, then a ‘most likely’ case can falsify a theory as it does not fit to the hypothesis. For example, if the 
hypothesis of this paper was ‘No African social movements have indigenous/ethnic associations’ then the Batwa case 
would act as a ‘most likely’, as their social movement most likely does have indigenous/ethnic roots, falsifying the 
theory. If a theory expresses a weak / general outcome, then a case can support and verify it by ‘least likely’ 
confirming aspects of the hypothesis. Here, if the hypothesis stated that ‘If UOBDU represents a social movement, 
then most other indigenous organizations represent social movements’ then the Batwa case can verify the hypothesis 
as it turned out to be a social movement, when it was believed that it least likely could be a social movement. Then 
there is the paradigmatic case which highlights general characteristics of a society or social phenomenon, acting as a 
reference point for other cases and theories. (Flyvbjerg, 2006, p. 232)This case study on the Batwa and UOBDU is a 
paradigmatic case, as research on social movements in Africa is still a recent discourse. (Brandes & Engels, 2011, p. 
2) Most work on the Batwa in Uganda focus on their identity, discrimination and marginalization. This is the first 
attempt analyzing the Batwa and UOBDU has an indigenous social movement. The findings in this paper can be used 
to explain the situation of other groups in Sub-Saharan Africa whom have formed social movements, combining the 
different aspects of social movement theory and indigenousness.  
Delimitations and obstacles 
 
Geographical challenges and difficulty reaching the Batwa communities has lead to time constraints. Interviews with 
Batwa were therefore prioritized over interviews with non-Batwa and subsequently limited the scope of this paper. 
This was because the focus was on how the Batwa perceived themselves and UOBDU. This resulted in only three 
interviews with non-Batwa. More data from non-Batwa could give concrete knowledge on how the Batwa’s situation 
has been framed and thus labeled by the non-Batwa. Then firsthand insight could also be discovered as to how and 
why the Hutus began stigmatizing and marginalizing the Batwa, and not just depending on one primary source. This 
relates to the ‘contextualization of the Batwa’ and ‘Batwa as an Ethnic other’ sections, where a lot more work could 
have been done on the extent of influence the colonial powers had on the ethnic hierarchies in the area.   
 
It is known that UOBDU is an NGO, and therefore an in-depth analysis of the civil society in Uganda could have been 
fruitful, outlining the power and influence UOBDU has, and the space which it has to maneuver with, within in 
Uganda. This could also help explain the processes and mechanisms which influence UOBDU. However, it was 
decided not to do this as the focus of the paper was indigenous identity and social movement theory. If the paper’s aim 
was to find out what UOBDU is, then it could have been considered. Investigating the views of local Ugandan 
politicians could also have been interesting, especially to understand how they can justify labeling and neglecting the 
Batwa – Moncreiffe writes that labeling at a distance takes away accountability, as labeler and labeled do not meet. 
(Moncrieffe, 2007, p. 11) However, this would also take away focus from the Batwa’s own opinions and social 
movement.  
 
The section on stigmatization could have gone much more in depth, but was discarded as it required much more data 
and in depth data analysis, on for example the psychological effects of the stigmatization of the Batwa. The same goes 
for the sections on the theory of access. Here a look into the changing conservation paradigm could be explored, such 
as work by (Hulme & Murphee, 1999), explaining how UWA and the Ugandan government distributes tourist 
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revenues and how the Batwa were excluded. A final area which would have been fruitful would have been to discover 
the philosophical and legal aspects of how petitioning and suing is a form of protest.  
 
Regarding the methodology and data collecting, it was challenging doing a completely open interview with the Batwa, 
as almost always a translator was present. This also made it difficult to note down emotional responses from the 
Batwa. Then the order in which the methodology was conducted – the interviews should have been open-coded 
immediately once they were done. This was not done, resulting in having discovered interesting aspects, but not being 
able to elaborate on the aspects as the data collecting is over. 
A contextualization of the Batwa’s situation in Uganda and the creation of UOBUD 
 
In the 1990s a new conservation paradigm emerged drifting away from the ‘fortress conservation’ to ‘community 
conservation.’ (Hulme & Murphee, 1999)Here local communities who used to have livelihoods associated with the 
forests were taking into consideration, whom were managed and controlled by park authorities and given access to 
certain parts of the forest and certain rights within the forest. In 1989 the Bwindi Impenetrable National Park (BINP) 
and the Mgahinga Gorilla National Park (MGNP) were created based on the ‘fortress conservation’ model where the 
1300 evicted farmers were given compensation. (Kidd, 2008, p. 140) But as the conservation paradigm slowly shifted, 
a report was created in 1990 by the Uganda National Parks (now called Uganda Wildlife Authority) the Game 
Department and World Wildlife Fund for Nature (WWF)  to make recommendations on how the BINP should be 
managed with the local communities (Kidd, 2008, p. 140)A few years earlier in 1988, the NGO CARE International 
created a ‘Development through Conservation’ (DTC) project to help local communities gain access to the national 
parks. (Kidd, 2008, p. 143)Despite the efforts by national actors and international actors, the Batwa never received any 
compensation, access or rights to the forests or have been involved in any community based 
conservation/development, although neighboring ethnic tribes have received support and help. In fact, Christopher 
Kidd reveals how the Batwa population of Uganda has further been neglected and disempowered by development 
actors and religious actors ever since their evictions from the forests in 1991. (Kidd, 2008) Further the Batwa have 
been blamed by these same actors
1
 for their own misery, due to their ‘culture’ and ‘hunter-gatherer lifestyle’ Instead of 
realizing that certain discourses are still prevailing since colonial times that work against the Batwa.
2
  (Kidd, 2008, pp. 
167-172)A very important contextualization that must be realized to further understand the Batwa’s dire situation is 
their historical relationship with their neighboring ethnic groups, the Bafumbira (mainly Tutsis) and the Bakiga 
(mainly Hutus). During the pre-colonial times the many Batwa tribes were allied with the then powerful Tutsi 
kingdom, and often fought against the Tutsi’s rivals, the Hutus. (Kidd, 2008, pp. 108-110)During the decline of the 
Tutsi kingdom during the colonial times, the Batwa lost their support and favor, and at the same time their forests 
were disappearing at an alarming rate; “their forests had all but gone as had their powerful patrons and what was left 
was an administration run by their former enemies, the Bahutu. They were homeless, marginalized and utterly 
dependent upon the Bahutu for shelter and sustenance.” (Kidd, 2008, p. 115)According to Woodburn, there are three 
types of discrimination against African hunter-gatherers: negative stereotyping, denial of rights and segregation. 
(Woodburn, 1997)All these three types of discrimination are part of the Batwa's daily lives. Brief examples include 
murders of Batwa who have been caught entering the forests by their non-Batwa neighbors, where the police didn’t 
show any interest in investigating the case as they would not investigate the murder of a dog, ‘so why then, of a 
Mutwa
3?’ (Kidd, 2008, p. 10)And cases where Batwa have been refused access to health services as they were sent 
home due to claims of them being too dirty. 
        
 In 2000 the African official for Forest Peoples Programme and their Batwa partners in Rwanda, travelled to Kisoro 
and met with one of the Batwa communities. They discussed the challenges which the Batwa in Uganda were facing, 
and were asked what they wanted. They replied: “we want an office… We want to have somewhere where NGOs can 
come and find us. So we can tell them what we want and they can come and tell us what they have for us.” 
(INTERVIEW: Penninah, 2013) Soon later FPP approved and UOBDU was established. The Batwa chose the name of 
the organization in their own language, translating into ‘United Organization for Batwa Development in Uganda. 
During the early days, Penninah described UOBDU as being like a spider, weaving a spider web, weaving a net to the 
different Batwa communities. (INTERVIEW: Penninah, 2013) Most Batwa communities back then did not know each 
                                                          
1
 Crewe and Harrison: “for developers, the notion of ‘cultural barriers’ simplifies complexity. It also serves to situate the ‘failure’ of their 
technology within rural communities”. (Crewe & Harrison, 1998) 
2
 Examples of this is how the Batwa have persistently been created as the ‘other’ ranging from 1870 to 2007 either romanticized or 
‘primiticized’ (Kidd, 2008) 
3
 Mutwa is singular for Batwa 
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other, and at meetings Penninah recalls that many would comment “we didn’t know that we could one day meet like 
this. And we didn’t know that we could reach another community.” (INTERVIEW: Penninah, 2013) Today UOBDU 
has reached 3,254 Mutwa, spanning seven districts. (UOBDU, 2012, p. 6) UOBDU provides access and support to 
medical services, education, justice, political processes and cultural processes for the Batwa. (INTERVIEW: 
Penninah, 2013) In fact, in 2009 UOBDU created a petition, collecting signatures and finger prints from the Batwa 
representatives from different districts, requesting for the recognition of indigenous rights and compensation. Later, in 
2013 UOBDU and the Batwa have decided to sue the government, claiming that their human rights and indigenous 
rights are being violated and that they never received the compensation from the evictions, as promised. 
Field Work 
 
In total 19 interviews were conducted, including 22 individuals spanning four districts. Below (Figur 2) is a map of 
Uganda identifying the different districts, and below that is table 1 summarizing the views expressed from the 
interviews in the form of keywords. The districts on the map are color coded to correspond to the interviewees in the 
table. Afterwards, short descriptions of the open-coded data are presented. It is important to note that all the 
informants know what the purpose of the interviews are for and gave consent to also use their photographs in this 
paper. 
 
Figur 2 Map of Districts where interviews were carried out. Violet: Kjegegwa. Red: Kassese. Green: Kabale. 
Yellow: Kisoro   (unicef, 2010) 
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Table 1: An overview of the information retrieved from the field work. 
 
Name 
and age 
C
o
m
m
u
n
it
y
 
D
is
tr
ic
t Type 
of 
Comm
unity 
Distan
ce 
from 
town 
Identity 
Relations 
with non-
Batwa 
UOBDU Challenges Portrait 
Ja
n
e 
N
y
ab
u
k
e 
 3
5
-4
0
 y
ea
rs
 
N
te
k
o
 
K
is
o
ro
 Rural 
– near 
the 
forest 
2 
hours 
Christiani
ty. 
 
 Forest-
people.  
 
Begging.  
 
Mutwa. 
Employers.  
 
 Some good, 
some bad.  
 
Minimal 
marginalizati
on. 
Uniting.  
 
Education. 
 
 Savings. 
 
A protecting 
giant. 
 
A Lion. 
No access to 
ancestral 
lands.  
 
Begging. 
 
M
u
ta
m
b
a 
N
o
ra
  
 1
0
0
 y
ea
rs
 
N
te
k
o
 
K
is
o
ro
 Rural 
– near 
the 
forest 
2 
hours 
Traditiona
l 
medicine.  
 
Forest.  
 
Indigenou
s/ 
autochtho
n 
Good 
relations. 
 
 Sharing.  
 
Respected by 
non-Batwa. 
A torch in 
the dark. 
 
 A Sheppard. 
Hunger.  
 
Failed crops. 
 
 Modern 
medicine 
gives side 
effects. 
 
B
ah
at
 K
en
n
et
h
 4
2
y
ea
rs
 
In
d
iv
id
u
al
 h
o
u
se
h
o
ld
 
K
as
se
se
 
Rural 1 hour 
Indigenou
s/ 
autochtho
n.  
 
Short.  
 
Pottery.  
 
Language
. 
Friends.  
Poverty.  
 
Hunger 
 
E
p
h
ri
am
 K
ad
er
o
 8
0
 y
ea
rs
 
M
u
la
m
b
o
 
K
ab
al
e 
Rural 
3 
hours 
 
Friends. 
 
 Share and 
eat from the 
same plate. 
 
Sad about 
evictions. 
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F
lo
re
n
ce
-J
an
n
et
 
M
u
d
ed
er
i 
8
0
+
 y
ea
rs
 
M
u
la
m
b
o
 
K
ab
al
e 
Rural 
3 
hours 
Poverty. 
 
 Forest 
people. 
No longer 
discriminated
. 
 
Helped them 
come 
together to 
iron out 
differences. 
 
 
M
ar
it
az
ar
i 
Jo
h
n
 
1
8
y
ea
rs
 
N
y
o
m
b
i 
K
ab
al
e 
Rural 
3.5 
hours 
All are 
family.  
 
Same 
culture.  
 
Poverty. 
No problems 
anymore.  
 
Friends.  
 
 Eat together. 
Help visit 
other 
communities. 
 
 School 
sponsorship. 
Poverty 
 
M
is
h
ak
i 
W
ar
re
n
 4
5
y
ea
rs
 
M
ak
an
g
a 
K
ab
al
e 
Rural 
2.5 
hours 
 
Used to be 
discriminated 
against. Now 
no longer.  
 
Positive 
interaction. 
A leading 
vehicle.  
 
Brought 
them 
together.  
 
Skills 
teaching and 
education 
Fear of 
eviction from 
new land. 
 
P
ea
ce
 M
u
n
y
en
g
en
iz
i 
4
5
 
y
ea
rs
 
M
ak
an
g
a 
K
ab
al
e 
Rural 
2.5 
hours 
   
Community 
members do 
not like her 
due to 
jealousy of 
success. 
 
R
w
an
y
in
d
o
 E
m
m
an
u
el
 
4
3
 
In
d
iv
id
u
al
 h
o
u
se
h
o
ld
 
K
as
se
se
 
Rural 1 hour Poverty. 
Harsh 
landlord. 
 
 Big fight in 
Rwanda 
where 
Bahutu 
targeted and 
killed Batwa. 
 
Hunger.  
 
No money 
for school or 
medical fees.  
 
No land 
ownership. 
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D
o
ro
th
y
 M
ar
o
m
b
a 
 4
2
 y
ea
rs
 
B
u
sa
ro
 
K
is
o
ro
 
Urban 15 min 
Squatters.  
 
Forest 
people. 
 
 Beggars.  
 
Same 
family.  
 
Indigenou
s/ 
autochtho
n 
Do not love 
the Batwa.  
 
Negligence. 
 
Marginalizati
on. 
 
 Inequality. 
Protecting 
the Batwa 
against 
crime.  
 
Bringing 
health and 
sanitation 
facilities. 
 
 
H
ar
er
a 
E
m
m
an
u
el
 1
9
 y
ea
rs
 
K
an
y
ab
u
k
u
n
g
u
 
K
is
o
ro
 
Urban 20min 
One 
family. 
Beggars. 
Can work 
and play 
together, but 
tensions. 
 
 Segregation.  
 
Do not trust 
the Batwa.  
 
Fear the 
Bahutu. 
The arm and 
voice of the 
Batwa.  
 
Help bring 
communities 
together and 
education. 
Poverty.  
 
No food.  
 
Suffer due to 
unemployme
nt. 
 
K
ab
u
ra
b
u
za
 a
g
e 
u
n
k
n
o
w
n
 
M
p
er
w
a 
K
is
o
ro
 
Urban 20min  
Tricks the 
Batwa. 
  
 
N
as
ta
si
a 
N
y
ir
am
u
g
w
er
a 
  
8
0
 y
ea
rs
 
K
an
y
ab
u
k
u
n
g
u
 
K
is
o
ro
 
Urban 20min 
One 
family. 
No 
marginalizati
on anymore. 
Helping 
them visit 
each other. 
 
 A vehicle 
for them to 
reach their 
destination. 
 
 
N
o
n
si
y
at
a 
B
ay
av
u
g
e 
  
4
0
 
y
ea
rs
 
M
p
er
w
a 
K
is
o
ro
 
Urban 20min 
One 
family. 
Receive food 
hand outs 
from tourists. 
 
Landless. 
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W
il
so
n
 S
eb
as
o
le
  
 4
5
 y
ea
rs
 
M
p
er
w
a 
K
is
o
ro
 
Urban 20min 
One 
family. 
 
UOBDU 
mobilizes 
them. 
 
 Skills 
education. 
 
Suffering 
from 
eviction. 
 
M
u
k
ad
is
i 
F
io
b
i 
8
0
-9
0
 y
ea
rs
. 
Je
n
n
if
er
 
N
y
ir
am
u
g
is
h
a 
4
0
 y
ea
rs
, 
P
an
d
as
i 
B
ea
tr
ic
e 
3
5
 
y
ea
rs
. 
In
d
iv
id
u
al
 h
o
u
se
h
o
ld
 K
is
o
ro
 
Urban 5min 
Forest 
people. 
 
Poverty. 
 
Landless. 
 
Provided 
good housing 
and 
resources. 
 
 Some 
Political 
recognition.  
 
A home 
where they 
can talk their 
issues. 
 
 
Collaboratio
n between 
communities. 
Left behind.  
 
Landless.  
 
Poverty.   
 
Alienated 
from 
community 
due to them 
being “rich.”  
 
Alcoholism. 
 
N
o
n
-M
u
tw
a:
 A
rt
h
u
r 
T
u
ri
n
ay
o
 2
7
 y
ea
rs
 
L
o
ca
l 
to
u
r 
g
u
id
e 
K
is
o
ro
 
Urban 
In 
town 
Short. 
 
 Music 
and 
dance.  
 
Forest 
people.  
 
Poverty.  
 
Indigenou
s/ 
autochtho
n 
No longer 
discriminatio
n. 
 
 Sometimes 
looked at like 
animals by 
non-Mutwa. 
Sponsoring 
education 
and 
sanitation 
projects. 
 
 Brings them 
together 
Forest 
evictions 
 
N
o
n
-M
u
tw
a:
 E
d
w
ar
d
 
R
u
k
u
n
d
o
 2
9
 y
ea
rs
 
L
o
ca
l 
to
u
r 
g
u
id
e 
K
is
o
ro
 
Urban 
In 
town 
Forest 
people.  
 
Animal 
life style.  
 
Indigenou
s/ 
autochtho
n 
Segregated. 
But seen like 
humans. 
Take all the 
money for 
themselves.  
 
Teaching life 
skills. 
No land to 
live well. 
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Z
an
in
k
a 
P
en
n
in
ah
 
U
O
B
D
U
 c
o
o
rd
in
at
o
r 
K
is
o
ro
 
Urban 
In 
town 
Indigenou
s/ 
autochtho
n  
 
Forest 
people. 
Batwa 
tortured by 
the non-
batwa. 
Crack down 
on 
discriminatio
n. 
 
 
Development 
projects 
Lose of 
livelihoods 
and 
diminishing 
culture. 
 
 
 
N
iy
o
n
zi
m
a 
M
ic
h
ae
l 
 3
3
 y
ea
rs
 
 
K
je
g
eg
w
a 
Urban 
In 
town 
All the 
same. 
 
Pottery. 
 
From 
forest. 
 
Language
. 
 
Dirty. 
 
 
Refuse 
access to 
medical care. 
 
“Problems.” 
Provided 
land and 
shelter. 
 
Meetings 
bringing 
communities 
together. 
No medical 
care. 
 
Unemployme
nt. 
 
No land 
ownership. 
 
 
 
The keywords in the table above, presenting the various views of the interviewees, does reveal various similarities and 
differences regarding the Batwa identity, Batwa relationships with non-Batwa and UOBDU. It is clear that all Batwa 
and non-Batwa interviewed share the same view on one or more aspects of the Batwa’s identity: Indigenous forest 
peoples. Many Batwa, living in both urban and rural communities, and non-Batwa, also associate the Batwa identity to 
dirty/poverty/beggars. On top of this, almost all Batwa interviewed claim that they view all Batwa as the same, as one 
family. However, once looking at the relationship with non-Batwa, there are some differences in the views presented. 
Batwa from rural communities tend to have more positive relationships with non-Batwa, than Batwa from urban 
communities. Many Batwa from rural communities mention that they are on good terms with the non-batwa, that they 
can share food and that marginalization is minimal. Trickery, inequality, segregation and fear, is mentioned among the 
majority interviewees from urban areas (both Batwa and non-Batwa), once asked regarding their relationship with 
non-Batwa. There has only been one negative comment on UOBDU, while the rest praise the work which UOBDU 
does for the Batwa. According to the interviewees, UOBDU improves the livelihoods of the Batwa, protects the Batwa 
and unites the Batwa.  
 
Insights from the open-coded interviews. 
(For full analysis, please refer to Appendix 1, pg. 26) 
 
Dorothy Maromba. Conceptual categories: Identity, Change, Discrimination, Migration. 
This interview with Maromba reveals that the Batwa are quite mobile, frequently travelling and visiting other Batwa 
communities and intermarry. The Batwa’s neighboring ethnic groups refuse to marry them, but Batwa girls are often 
taken advantage off - revealing endogamy among the two groups. Despite the discrimination, the Batwa are still proud 
to be who they are. UOBDU has brought positive change, especially by supporting and enforcing judicial, medical and 
police services for the Batwa. A strong part of the Batwa’s identity is indigenous; a local term, “Abasangwabutaka” 
has always been used by Batwa and non-Batwa to address the Batwa. This word means “the owners of the land, the 
people who were found here.” (INTERVIEW: Maromba, 2013) 
 
Edward Rukundo. Conceptual categories: The Batwa’s Development, Perception of Batwa Identity, Solutions, 
Segregation, UOBDU’s Impact, Transformation. 
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The interview with Rukundo gave interesting insight into how non-Batwa view the Batwa in Kisoro. Despite earning 
money by taking tourists to see the Batwa, Rukundo appears very ethnocentric when judging the Batwa’s previous life 
style, claiming in a degrading manner, that they lived in complete isolation without going to school. He also refers to 
the ‘Batwa’ as pygmy, which many Batwa find offensive. Rukundo illustrates how the perception of the Batwa has 
changed through time; first as shy and wild animals living in the forests before the evictions. Then once evicted, the 
Batwa were viewed as sub-humans, and lastly as equals after UOBDU’s creation and work. Rukundu explains that 
there is no big difference between the Batwa and non-Batwa; however there are still differences enough for them not 
to live and marry each other, which indicates that the Batwa and non-Batwa are endogamous towards each other.  
Rukundo also used the term ‘abasangwabutaka’ to describe the Batwa. (INTERVIEW: Rukundo, 2013)  
 
Mutamba Nora. Conceptual categories: Cultural Preservation, New Way of Life, Emotions, Social Interaction, 
UOBDU, Identity. 
To Nora, it is extremely vital to pass on traditional knowledge to the next generations. But due to the evictions, such 
traditional knowledge is diminishing, such as practicing traditional medicines. Nora reveals that the evictions have 
worsened the life of the Batwa, diminishing and threatening their livelihoods. At the same time development schemes 
and ‘modernity’ which NGOs have tried to expose the Batwa to, is failing as their crops are rotting away from 
diseases and modern medicine gives them horrible side effects. Due to this, Nora greatly worries for the future 
generations. But discrimination has decreased since the evictions and also states that there is great mobility among the 
different Batwa communities. A surprising revelation is how Nora views the Batwa communities in Kisoro town. The 
urban communities tend to be worse off than the rural communities. So the Batwa from rural communities share some 
of the same opinions that non-Batwa have of urban Batwa communities, such them being lazy, dirty beggars. 
However, Nora still expresses love for all Batwa, and explains that the forest and indigenousness is a strong part of 
their identity. (INTERVIEW: Nora, 2013) 
The Batwa’s Identity and the processes surrounding it.  
 
It is important to mention the mechanisms and processes of how the Batwa are identified, how the Batwa’s identity 
has been shaped and the consequences of it. Therefore, this section will explore work by E. Goffman on 
stigmatization, J. Moncrieffe’s work on labeling and J.C.Ribot & N.L.Peluso’s work on the theory of access. 
Afterwards, theories on ethnicity will be brought up, discussing the processes evolving an ethnic identity and how the 
Batwa historically have been labeled as the ethnic other, and still are today. Lastly various definitions of indigenous 
will be applied to the Batwa, where the analytical concept will be explained as autochthony and a label giving access 
to rights. 
 
           Labeling one another helps define the terms in which we engage, as it is a judgmental taxonomic act defining 
and imposing boundaries and parameters for thoughts, categories and behaviour. (Moncrieffe, 2007) Labeling 
processes involve relationships of power, normally linked to the distribution of social, economic and political power, 
and values and meanings derived from the hegemony. (Moncrieffe, 2007, p. 2) Labels emerge from frames
4
 which 
support them, but at the same time reinforces the frames as attention is focused on certain aspects, excluding other 
aspects. (Moncrieffe, 2007, p. 8) For example the Batwa have been labeled as wild animals due to their lives in the 
forests. The forests are framed by most non-batwa as the wild, unknown and savage, and thus so are Batwa as they 
lived there. But aspects of the Batwa’s lives, such as their vast knowledge of using the forests for medicinal herbs and 
other resources and their rich cultural history, is not considered and ignored. And so the framing of the forests is 
reinforced, as non-Batwa judge the Batwa and think that only ‘wild’ people such as the Batwa can live there. In most 
cases labeling is done by more powerful groups over less powerful groups. (Moncrieffe, 2007, p. 2) The Batwa in 
Uganda have always been victims of labeling from other ethnic groups, especially after their evictions from the 
forests. The Batwa are often referred to as ‘pygmies’ by non-Mutwa while speaking English. While interviewing 
Edward Rukundo, a non-batwa, in English, he kept using ‘pygmy’ to refer to the Batwa, despite knowing that the 
Batwa find this word offensive. (INTERVIEW: Rukundo, 2013) T. Schadeberg and M.Jeffreys are some of the 
scholars who have explored the origins of the word ‘Batwa.’ Their independent findings traces the word throughout 
Sub-Saharan Africa, having meanings such as ‘bushmen/bush dwellers,’, ‘people of the wild,’ ‘foreign/alien’ and 
often used as insults among other groups with negative attributes. (Kidd, 2008, pp. 97-98) Despite this, the Batwa of 
Uganda have adopted this word and prefer to use this as they have not contested this label, like other Batwa groups in 
central African countries. An explanation for this is sociology’s symbolic interactionism theory, which states that 
one’s identity is shaped and re-shaped by how others identify and label them. (Moncrieffe, 2007, p. 6) Perhaps the 
                                                          
4
 ‘Framing’ is how one understands and interpret a problem. 
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Batwa had no choice and accepted the label, or decided to keep the label but turn it into something positive, as 
Maromba told me in an interview “[we] know that [we] are batwa, and [we] have no problem with being batwa.” 
(INTERVIEW: Maromba, 2013) 
 
           The classification of labeling which the Batwa experience is stigmatization. Stigma is a Greek word which was 
used to refer to morally unjust bodily signs. Today, stigmatization also refers to anything which is subjectively 
morally unjust. (Goffman, 2009, pp. 1-2) When persons socialize and interact, ‘virtual social identities’ are created 
and labeled due to assumptions, expectations and anticipations for one another. A stigma is made up from the 
relationship between attributes and stereotypes. Persons create a stigma-theory, a way of framing, to justify the 
inferiority of the stigmatized. An example of such a theory can be the creation story of the Tutsi, Hutu and Batwa, 
where god placed the Batwa in the forest due to their inferior behaviour. (This is discussed in more detail on page 16) 
Or simply the ideology and belief that the Batwa are primitive, due to their closeness to the forests. According to 
Goffman, there are three types of stigma which serve social functions (Goffman, 2009, p. 138). 1: Abominations of the 
body. This serves to restrict and narrow courtship decisions. Perhaps the Batwa’s shortness is one of the reasons for 
why Hutus and Tutsis refuse to marry the Batwa. 2: Individual character/moral flaws. This stigma is used as formal 
social control. As an example, referring to the Batwa as dirty animals and sub-humans, the Batwa are excluded and 
neglected from most avenues of society such as access to medical services and police assistance. This form of social 
control ensures that the Batwa remain marginalized and inferior. 3: Tribe Stigma, removing certain groups from 
avenues of competition. An example is how the Batwa are not benefitting from any tourist activities inside the national 
parks, collected by the UWA, whom take pride in employing community conservation, where a lot of money goes 
back to the local communities whom used to have access and activities within the parks. As the Batwa do not receive 
any share of the tourist revenues, other groups and communities get a bigger share. 
 
             Labeling and stigmatization is important for the theory of access. Access is the “ability to benefit from things,” 
through bundles of powers within webs of powers. (Peluso & Ribot, 2003, pp. 153-154) Access and division of 
resource benefits is negotiated between ‘access control’, the power to control who has access, and ‘access 
maintenance’, using power to keep resource access open. (Peluso & Ribot, 2003, p. 159) When there is a group 
enforcing a claim, it is referred to as ‘rights-based’ access. Rights-based access is achieved in three ways; Law-based 
(such as land titles and licenses), Customary and Conventional based (e.g. social acceptance,) and Illegal Access 
(through coercion and/or stealth.) I would like to give an overview of how the Batwa’s access to the forests changed 
according to how they were labeled and perceived by the non-batwa, demonstrating that political and economic 
circumstances change the terms of access for groups. (Peluso & Ribot, 2003) During the pre-colonial times, the Batwa 
were known and labeled as the “owners of the domain of the [forests]” and communities were recognized for owning 
large sections of land, where they would tax others whom wanted to enter them. (Kidd, 2008, pp. 108, 110) Here the 
Batwa communities had customary and conventional based access to the forests, and even had access control (by 
managing whom could pass through their land and forests,) and access maintenance. However, during the 1930s, the 
Batwa were partially evicted from the forests, but were allowed access. (INTERVIEW: Penninah, 2013) By this time 
the Batwa were labeled and perceived as wild animals, sub-human, and lost control access to the forests, but due to 
their labels, were given access through the law and conventional and customary based access.  But once the forests 
were completely converted into natural reserves in the 1990s, all access the Batwa had to the forests disappeared. This 
was due to how conservationists viewed communities according to the ‘rational economic man’ model, where one 
makes rational decisions based on economic interests alone. (Kidd, 2008, p. 151)  However, local communities were 
given access to the forests by claiming that their livelihoods were dependent on it (thus successfully maintaining 
access via. law based access,) the Batwa were left out due to their lack of labels. The Batwa were still not labeled as 
equal humans, and therefore were neglected. In an interview, Jane Nyabuke revealed to me that they still access the 
forests, but rarely as they are afraid of getting caught by the UWA rangers. (INTERVIEW: Nyabuke, 2013) This 
shows that presently, the only access the Batwa have to the forests is illegal-based access through stealth. However, 
after the creation of UOBDU, the Batwa have achieved access to political resources through law based access. 
Through community meetings and community representatives meetings with the UOBDU board members, the Batwa 
can express their concerns and desires which then UOBDU brings forth to local district meetings, regional meetings, 
national meetings and international indigenous forums and events. This can be expressed by how Emmanuel told me 
that “UOBDU is our voice.” (INTERVIEW: Emmanuel, 2013) 
 
  
A strong area of the Batwa’s identity is how they are labeled as ethnic and indigenous. This paper draws a connection 
between the two terms. In fact, S. Saugestad suggests that ‘indigenous’ is following the same essentialist path as 
ethnicity. (Kenrick & Lewis, 2004, p. 9)However scholars such as R. Niezen argue that ‘indigenous’ transcends from 
the “narrow concerns of ethnicity” but at the same time that ‘indigenous’ is predicated on ‘ethnic concerns.’ 
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(Hodgson, 2009, p. 24) Therefore both ‘indigenous’ and ‘ethnicity’ will briefly be explored within the context of 
UOBDU and the Batwa.   
 
The Batwa as an Ethnic other 
 
Ethnicity derives from the Greek term ‘ethnos’, and according to C. Lentz, was embedded in a 'we/they' dichotomy 
and associated to a lower stage of political and/or civilization development. (Lentz, 1995, p. 305) The term was soon 
adopted as an essentialist concept, grouping people according to primordial ties, common history, culture and 
language; (Lentz, 1995, p. 306)creating social boundaries and inclusive/exclusive grouping (‘othering’ and ‘we’ness’). 
During the pre-colonial time in Africa, ‘ethnicization’ took place among groups in the form of ideologies regarding 
lineage and clan, but was then intensified with the colonial invention of ‘tribes’ and ‘tribalism.’ (Lentz, 1995, p. 319) 
             During the pre-colonial period
5
 in present day Northern Rwanda and Southern Uganda - known as Bufumbira, 
the Batwa were already a demarcated ethnic group of their own. Their neighbors, the Tutsi pastoralists and the Hutu 
agriculturalists, migrated to their forests in search of lands for farming and grazing. (Kidd, 2008, p. 111) A social 
hierarchy was already created then, between the three groups, where the Batwa were at the bottom, associated with 
savagery, gluttonous, laziness and being half-human due to their closeness to the ‘wild’, as C.C. Taylor comments; 
“the Twa were the first group in Rwanda to occupy the semantic pole of alterity.” (Kidd, 2008, p. 110)Despite this, the 
Batwa were allied with the Tutsis against the Hutus. Within the courtrooms of the Tutsi kingdom, the Batwa were 
given unique roles and jobs such as hunters, spies, archers, honey collectors and others, and were also given the land 
rights of the high altitude forests where they could collect taxes from those who pass through, and from agriculturalists 
and pastoralists who used their forests. (Kidd, 2008, pp. 109-110)These unique roles given to the Batwa reflects that 
they were viewed differently than other groups, with appointed and expected tasks and expertise. According to C. 
Kidd, the Batwa ethnic group has always existed in relation to the Hutu and Tutsi groups. Kidd investigated the oral 
creation stories of the Batwa, and concluded: “In Kisoro I did not hear a story of creation that stood independently of 
the other ethnic groups in the area, as every story was told in association with the Bahutu and Batutsi. It seemed the 
Batwa understood their origin in relation to these other groups and as such these stories provide a telling insight into 
the inter-ethnic relationships of the area.” (Kidd, 2008, p. 106) I too was told of the same creation stories during my 
field visits to Kisoro. Mukadisi Fiobi, Jennifer Nyiramugisha and Pandasi Beatrice, explained the myth of how each 
ethnic group obtained their stereotypical characteristics and thus became distinguishable from each other. After 
inspecting how each group behaved once gifted with milk and bread, god appointed the Batwa to dwell in the forest 
(the Batwa ate all) where food was abundant, while the Hutu were appointed to be agriculturalists (the Hutu ate half)  
and the Tutsi pastoralists (the Tutsi only tasted a bit and kept the rest for the next day). (INTERVIEW: Mukadisi, et 
al., 2013) 
          To the European explorers the Batwa were also perceived as the ‘other’ ethnic group, in fact they were 
perceived as the most primitive ethnic group, the closest human link to animals. (Kidd, 2008, pp. 74-77)The Batwa 
were first acknowledged in British literature in the late 17
th
 century, as an imagined other, and then in the late 19
th
 
century, the Batwa were encountered for the first time by British explorers, transforming the Batwa into an 
experienced other. (Kidd, 2008, pp. 73-74)C. Kidd writes the following, reflecting on how the Batwa were perceived 
and interpreted by European explorers and colonialists: “White People were the apex of human civilization and 
‘Pygmy’ [Batwa] Peoples were their antithesis: if not the ‘missing link’ then only one step removed from it. “ (Kidd, 
2008, p. 78)Both the European explorer’s and the Hutu and Tutsi perceptions of the Batwa reveal stark similarities to 
the original Greek ‘ethnos.’  
           Lentz identifies four aspects of colonial ethnicization in Africa. The first two; 1: ethnic categories emerged 
within the context of social inequality, increasing or decreasing the inequality, 2: colonial authority and local cultural 
brokers both contributed, creating a mix of traditional and European identities, rules and ideologies (Lentz, 1995, p. 
320)can be distinguished in how the British colonial power perceived the Batwa. By the time the British exerted 
colonial rule over Bufumbira in 1909, the different Batwa groups were playing an active role in the conflicts between 
the different Hutu clans, creating alliances with clans and effectively fighting against their enemies. (Kidd, 2008, p. 
113)However, in British reports the Batwa were described as: ‘marauders, thieving, treacherous, born raiders by 
nature, a threat to peace and stability in the area and having a low stage of mental development.’ (Kidd, 2008, pp. 112-
113)This portrayal of the Batwa was co-created from dialogue and reports by the Hutus (the ones who fell victim to 
the Batwa and the clans the Batwa supported,) mixing with the existing conceptions of the Batwa from British 
explorers. At the same time the different Batwa groups were fighting against the British together with the anti-British 
Tutsis, and thus, as the Tutsis kingdom fell, the Batwa lost their avenue of political support and social 
                                                          
5
 Before the arrival of the British and Belgians in Bufumbira in the late 19th century. (Kidd, 2008, p. 112) 
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acknowledgement. (Kidd, 2008, p. 114)And thus, the preexisting social inequality worsened for the Batwa as they 
were dependent on the British and the Hutus who both resented them. 
              According to C. Mitchell, an ethnic identity has developed to predict the behaviour and group the ‘other’, 
while inwards, ethnic identity provides the basis for personal relationships, friendship networks and mutual aid 
associations. (Lentz, 1995, p. 309)During my fieldwork in Uganda, I wanted to see if this was the case with the Batwa 
and their neighbors. Once asked how the Batwa viewed one another, almost all would say that they were one family, 
as Wilson Sebasole explained: “Because we are all Batwa, we look at ourselves as a family.” (INTERVIEW: 
Sebasole, 2013) Batwa from different communities would regularly visit each other and once conflicts happen they 
would do their best to take care of each other. (INTERVIEW: Bayavuge, 2013) Nonsiyata Bayavuge explained to me 
how her home community would provide food and shelter to refugees fleeing from the conflict in Congo. Once asked 
who the refugees were, Nonsiyata said that it was practically only Batwa, as they knew each other. (INTERVIEW: 
Bayavuge, 2013) Dorothy Maromba, from Busaro community, expresses guilt and sadness when it rains, stating “oh 
no, my other fellow Batwa, my family, it is raining on them, and I am in the house.” (INTERVIEW: Maromba, 2013) 
After talking to a few non-Batwa, it is also clear that the Batwa group remains as the ‘other’ ethnic group, but also 
predicting their behaviour with stereotyping and generalizations. For example, Edward Rukundo, a Bahutu from 
Kisoro, told me that a Mutwa would never be able to drive a car and that all Batwa want to return to the forest and 
sing and dance. (INTERVIEW: Rukundo, 2013) This means that the Batwa are still marginalized, and labeled with 
stigma. 
 
The Batwa as Indigenous 
 
‘Indigenous’ takes a constructivist/relational transcendence away from ethnicity6 and focuses on cultural 
distinctiveness, present and historical experience of “political subjugation, economic marginalization, territorial 
dispossession and cultural and linguistic discrimination by colonial… and postcolonial states.” (Hodgson, 2009, p. 
8)Plus self-identification is regarded as a vital aspect of having indigenous status as well. (Hodgson, 2009, p. 9) The 
opinions and perspectives collected through the interviews from the Batwa matches that of Hodgsons remarks on 
‘indigenous.’ Culturally, the Batwa are so distinct that they have even become a tourist attraction, where they dance 
and sing for tips and food handouts. (INTERVIEW: Rukundo, 2013) Since the decline of the Tutsi kingdom the Batwa 
have faced political subjugation first by colonial powers, then by Bahutu communities and the Ugandan government. 
(Kidd, 2008)& (INTERVIEW: Penninah, 2013) Economic marginalization and land dispossession went hand-in-hand 
after the evictions in 1991, where the Batwa were refused access to their means of survival, were forced to squatter on 
land, doing hard day labor, petty jobs and begging. (INTERVIEW: Nyabuke, 2013) Cultural and linguistic 
discrimination is widely taking place among the Batwa. Nyabuke explains how the Batwa have no access to their 
ancestral lands anymore (INTERVIEW: Nyabuke, 2013) and Nora indicates that traditional practices such as 
traditional medicines is diminishing among the Batwa communities. (INTERVIEW: Nora, 2013) In an interview with 
staff member Zaninka Penninah, there is a concern that the Batwa are losing their local language at an alarming rate. 
(INTERVIEW: Penninah, 2013) Perhaps the most powerful indicator of the Batwa’s indigenousness is their self-
identification of being indigenous. For generations the Batwa and non-Batwa have used the term ‘Abasangwabutaka’ 
to describe the Batwa, meaning “the owners of the land, the people who were found here.” (INTERVIEW: Maromba, 
2013)& (INTERVIEW: Rukundo, 2013) 
               The United Nations Working Group on Indigenous Populations (UNWGIP) outlines four principles to be 
taken into account in relation to the definition of indigenous people: “(1) priority in time, with respect to the 
occupation and use of a specific territory; (2) the voluntary perpetuation of cultural distinctiveness; (3) self-
identification, as well as recognition by other groups and by state authorities, as a distinct collectivity; and (4) an 
experience of subjugation, marginalization, dispossession, exclusion or discrimination, whether or not these 
conditions persist.” (Kenrick & Lewis, 2004, p. 5) In UOBDU’s Dec, 2012 report, ‘The Batwa Bulletin’, (UOBDU, 
2012) it is clear that UOBDU takes on an indigenous identity according to the UNWGIP principles. The report 
consists of 11 smaller reports from the various actors who have worked with the Batwa and UOBDU, expressing their 
acknowledgments, concerns, collaborations and intentions with the various Batwa communities. Such actors include: 
Kisoro and Kabala district local government officials, NGOs such as BMCT and CARE International, environmental 
organizations such as Fauna and Flora International and faith organizations such as The African International 
Christian Ministry. Almost all of the reports are structured in the same fashion, satisfying the UNWGIP principles. As 
examples, it is stated that “the batwa are believed to have been forest dwellers from time memorial…the forests acted 
as their homes and provided food for their survival…With the increased conservation campaign in the early 90s, the 
Batwa lost their original home-land and were pushed out of the forests.” (UOBDU, 2012, p. 21)Comments such as 
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this satisfies the first principle, while descriptions of plans to promote Batwa ‘indigenous’ knowledge (UOBDU, 2012, 
p. 16)and UOBDU’s own plans of cultural tourism projects (UOBDU, 2012, p. 8)reflects a conscious prolongation of 
cultural distinctiveness. Local government actors, such as the Kabale District official, stated that they “recognize the 
Batwa community like any other tribe in the District” (UOBDU, 2012, p. 5) satisfying the third principle. And finally 
accounts of how the Batwa have faced discrimination, like Charity Bwiza writing for BMCT, describing the Batwa 
after their eviction from the forests as “marginalized” and lived as “squatters and beggars on land provided by 
exploitative landlords.” (UOBDU, 2012, p. 9) 
 
There can be distinguished two analytical concepts of how the Batwa are indigenous. The first is that of autochthony, 
which strongly relates to how the Batwa are known as ‘Abasangwabutaka’ –the owners of the land, the ones found 
here. According to P. Geschiere, autochthony is a primordial quality, an authentic form of belonging; a pregnant 
version of being local. (Geschiere, 2009, p. 2) It means “to be born from the soil,” and originated in Ancient Greece, 
and can be traced throughout colonial Africa for grouping politics, post-colonial Africa through identity politics as 
well as Right-wing European parties. (Geschiere, 2009) Geschiere claims that autochthony is in fact about excluding 
others from avenues with access to riches and powers. (Geschiere, 2009, p. 26) There is a strong emotional aspect to 
autochthony, as it symbolically represents and defines ‘home’, and has bodily connections due to burial grounds. 
(Geschiere, 2009, p. 29) This can be recognized with the Batwa, as they have a strong connection and longing to 
return back ‘home’ to the forests, where they have ancestral burial grounds. However, despite being recognized by 
their neighbors and government officials as being autochthons, the Batwa have not achieved anything. Leonhardt has 
done work with a Batwa community in Cameroon, called the Baka. They too are in a similar situation as the Batwa, 
and Leonhardt explains that there are two types of autochthons, symbolic and substantive. (Geschiere, 2009, p. 124) 
Substantive autochthony is vital for the struggle for political rights, but this is reserved to citizens of the state. As the 
Batwa are not fully recognized as citizens of Uganda, their autochthony cannot be used in any way but to symbolically 
label them. This shows that autochthony is linked to nation building. (Geschiere, 2009, p. 129)  This relates to what 
Moncrieffe writes regarding framing; “significantly, what is not framed, that is, what is beyond the discursive horizon, 
can result in costly under-representation of critical issues, with serious consequences for the non-labeled.” 
(Moncrieffe, 2007, p. 9)  In this case, the Batwa are not labeled as citizens and therefore are beyond the discursive 
horizon, becoming neglected and marginalized. 
               However, UOBDU does try to mobilize and use the Batwa’s indigenousness as a label to gain access to 
rights. This leads to the second analytical concept of indigenous, strategic essentialism. Strategic essentialism is the 
political instrumenalization of an identity, as G. Spivak defines it as:  “a strategic use of positivist essentialism in a 
scrupulously visible political interest” (Kidd, 2008, p. 63) According to Blaikie, social identity is one of the structural 
and relational mechanisms of access, a way groups can claim access to resources. (Peluso & Ribot, 2003)  Since 1999, 
UOBDU has participated and attended various international conferences and forums regarding indigenous affairs, 
including the UN Draft Declaration on Indigenous Peoples in 1999, Geneva, Switzerland, the fourth conference of 
International Alliance of Indigenous and Tribal Peoples of the Tropical Forests in 2002, and African Indigenous 
Women’s Meeting in Nairobi, 2011. Since then, Batwa and UOBDU have made a petition and a lawsuit against the 
Ugandan Government, to demand their indigenous recognition, which then would give them indigenous rights and 
some access to the forests. 
 
This section has answered one of the research questions by portraying how the Batwa’s identity has been labeled and 
stigmatized as ethnic others and indigenous, and how this has affected their access to resources. At the same time it 
has explained how the Batwa view themselves as indigenous, as an autochthony, and how UOBDU mobilizes their 
identity to gain access to rights. The next section will attempt to answer the second research question on whether or 
not the Batwa and UOBDU are a social movement. 
 
The Batwa and UOBDU as a social movement? 
 
The Batwa and UOBDU can be perceived as a social movement. A social movement can be defined as: “interlocking 
networks of groups, social networks and individuals, and the connection between them is shared collective identity 
that tries to prevent societal change by non-institutionalized tactics.” (Stekelenburg & Klandermans, 2009, p. 
21)Throughout the years there have been different approaches to why and how certain social movements occur and 
manifest. The main ones are ‘Mass Society Collective Behaviour’ or ‘Break down’ theories, Structuralist Theories 
grouping into ‘resource mobilization’ and ‘political process approach’ and the social constructivist approaches. Table 
1 below shows an overview of these approaches.  
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However Stekelenburg and Klandermans state that there must be an integration of structural and social constructivist 
approaches to analyze social movements. (Stekelenburg & Klandermans, 2009, p. 37). I believe one must also 
integrate the classical ‘break down’ theories, especially due to the context of UOBDU and the Batwa.  The following 
section will give an overview of each approach, and then apply these approaches to UOBDU, supported by empirical 
data collected during my field visits to Batwa communities. 
 
Classical Mass society collective behaviour and Break-down theories 
 
Le Bon, the ‘founding father of collective action studies’ analyzed street behaviour and protests during the times of 
social unrest in France during the 1890s. (Stekelenburg & Klandermans, 2009, p. 18)He viewed such movements as 
primitive and irrational, where individual members are submerged into the masses, becoming anonymous and 
therefore ‘losing their sense of responsibility’. (Stekelenburg & Klandermans, 2009, p. 21)Almost a century later, 
theorists such as Blumer and Smelser emerged as ‘Breakdown theorists’, believing that political protest gained it’s 
motivation of dissatisfaction with society, such as the societal transitions from industrialization, urbanization and 
unemployment. (Stekelenburg & Klandermans, 2009, p. 21) All three theorists hold the belief that social movements 
derive from structural strains that produces imbalances and tensions in societies, leading individuals to engage in 
extreme behaviours.  
                     Interviews with Batwa community members reveal that UOBDU and the Batwa cannot be categorized as 
a ‘Break-down’ social movement due to their lack of protests. However, they do have many similarities: Their forced 
eviction from the MGNP and BINP has been a major structural strain in their society, destroying their livelihoods and 
replacing them with diminishing and unsustainable livelihoods such as begging, hard-day labor, ‘stealing’ from the 
forest and prostitution. (Kidd, 2008)& (INTERVIEW: Penninah, 2013)The eviction from the forests can also be 
viewed as causing what Gurr has coined, ‘relative deprivation.’ (Stekelenburg & Klandermans, 2009, p. 22) Such 
Tabel 2: Theories on participation and the emergence of social movements. (Stekelenburg & 
Klandermans, 2009, p. 20) 
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feelings occur in changing social conditions as a group compares themselves with other groups or their past. The 
Batwa interviewed who used to live in the forests do reminisce of life within the forests. Kaburabuza and Kadero 
spoke fondly and excitingly of the days when they used to hunt wild game meat within the forest. (INTERVIEW: 
Kadero, 2013)& (INTERVIEW: Kaburabuza, 2013) However, The Batwa have not mobilized into protests but many 
do speak of it. (INTERVIEW: Penninah, 2013) Once asked why the Batwa do not protest, Nyabuke answered “No, we 
fear so much because those guys [UWA rangers] are there. And if they get a hold of us we get some capital 
punishment. Once they get a hold of you and arrest you, you may go and starve for some time in prison. “  
(INTERVIEW: Nyabuke, 2013) Still, some Batwa do engage in what some would think as ‘extreme behaviours’ for a 
Mutwa, such as speaking out against district officials at meetings (INTERVIEW: Penninah, 2013) and sneaking into 
the forests to collect resources. (Kidd, 2008) 
 
Structuralist approach: Resource Mobilization and Political Process Theory. 
 
Structuralist approaches reject grievances and dissatisfaction as the source of social movements but instead focus on 
“how characteristics of social and political context determine the opportunities or constraints for protest.” 
(Stekelenburg & Klandermans, 2009, p. 23)Resource mobilization approach focuses on internal features of a 
movement that makes the movement possible to begin, prevail and end. (Stekelenburg & Klandermans, 2009, p. 
25)Mobilized resources such as income, jobs, leadership, moral commitment and trust, linkages to other groups, and 
reception of the movement by other groups, are analyzed within this approach. (Stekelenburg & Klandermans, 2009, 
p. 24)Organizational ability and processes are a vital aspect of this approach as resources must be mobilized before 
actions can take place. (Stekelenburg & Klandermans, 2009, p. 24)Political process approach has three main ideas 
behind it; that a social movement is a political phenomenon, that a social movement represents a continuous process 
and that there are action repertoires within the movement. (Stekelenburg & Klandermans, 2009, p. 26)Tilly and 
Tarrow perceive action repertoires as actions which collective actors know how to do, and are expected to do over a 
specific period of time. (Stekelenburg & Klandermans, 2009, p. 26)Factors such as cultural dynamics, political 
structures, and the level of repression, all influence which actions are chosen and carried out. McAdam adds to this, 
claiming that cognitive liberation is needed (along with the right resources and structures) to start a social movement. 
(Stekelenburg & Klandermans, 2009, p. 28)These approaches contradict the ideas of classical ‘Mass society collective 
behaviour’ and ‘Break-down theory’; that social movements are spontaneous and random, but instead shaped and 
planned by cultural context and structural factors. 
       Currently, it seems that the Batwa and UOBDU are in the beginning stages of a social movement once analyzed 
from resource mobilization theory. The Batwa were given the access to resources to start their own organization by the 
funding of FPP in 2000. Therefore, UOBDU is the main resource which they have achieved to fight for their cause. 
Among the Batwa communities there is moral commitment and trust, as exemplified by Bayavuge explaining how 
they look after each other during conflict situations. (INTERVIEW: Bayavuge, 2013)With UOBDU, the Batwa have 
leadership with organizational ability to unite and mobilize the communities. UOBDU has been described as the ‘arm 
and voice’ of the Batwa (INTERVIEW: Emmanuel, 2013), a protecting giant and a lion (INTERVIEW: Nyabuke, 
2013), a Sheppard and torch in the dark (INTERVIEW: Nora, 2013) and a leading vehicle for the Batwa to reach their 
destination (INTERVIEW: Nyiramugwera, 2013)& (INTERVIEW: Warren, 2013). However, the Batwa and UOBDU 
seem to be missing some elements to be viewed as a social movement according to political process theory. To a 
certain extent, the creation of UOBDU is a political phenomenon, creating an organization to fight for a people’s 
rights and recognition. In fact, Mukadisi, Nyiramugisha and Beatrice told me: “We go to local council leaders; they 
understand us now, they listen to us,” due to UOBDU’s representatives at the council and village leaders. 
(INTERVIEW: Mukadisi, et al., 2013) UOBDU is also involved with a continuous process due to their mission and 
vision. Despite this, the Batwa and UOBDU do not have any action repertoires or cognitive liberation. There is 
minimal talk of collective mobilization or protest.  
                
Social Constructionist Approach 
 
According to the social constructionist approach, one has to understand how individuals perceive and interpret their 
socio-political context to understand why they form a social movement. (Stekelenburg & Klandermans, 2009, p. 
30)This is because structuralists approaches can be too generalizing, as individuals within a movement can act 
differently, or some individuals within an area choose to join/create a movement, while others don’t. Stekelenburg and 
Klandermans discuss three aspects of the social constructionist approach; construction/meaning (framing,) identity and 
emotional explanations. The first aspect has to do with how individuals interpret their social environment and thus 
their conflicts, goals and resources. Therefore, some scholars believe that the primary function of social movements is 
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the construction and distribution of meaning. (Stekelenburg & Klandermans, 2009, p. 31)Social movements go 
through a process of ‘framing’, where they communicate their diagnosis of the situation and then the prognosis for 
change, creating shared interpretations and meanings within the social movement. (Stekelenburg & Klandermans, 
2009, p. 31) Group identity has been proven to be a vital reason for participating in a social movement as it connects 
the individual to the collective (Stekelenburg & Klandermans, 2009, p. 32)As Tajfel and Turner argue: [identity is] 
“that part of an individual’s self-concept which derives from his knowledge of his membership of a social group (or 
groups) together with the value and emotional significance attached to that membership” (Stekelenburg & 
Klandermans, 2009, pp. 31-32)Individuals of a social movement have a common identity as they interpret their 
situation under the same frame, with shared grievances and goals, resulting in solidarity and commitment with other 
members. Emotions are crucial to understand the complex dynamics in which individuals take part of social 
movements and how they behave. “Emotions function as accelerators or amplifiers, making things move more quickly 
or sound louder. In the world of protest, ‘accelerating’ means that one’s motives for joining, staying in or leaving a 
social movement translate into action more quickly due to emotions, while ‘amplifying’ means that these motives 
become stronger.“ (Stekelenburg & Klandermans, 2009, p. 32)According to Goodwin, Jasper and Polletta, emotions 
are socially constructed, and the ones which are politically relevant are influenced by historical and cultural factors. 
(Stekelenburg & Klandermans, 2009, p. 33) 
          The creation of UOBDU can be understood as a vehicle for the construction and distribution of meaning for the 
Batwa. When UOBDU was created, one of their primary tasks was to reach out to Batwa communities and offer them 
to participate and to have representatives within the organization. One of their biggest challenges was getting the 
Batwa to open up and share their experiences, worries and troubles. (INTERVIEW: Penninah, 2013) In a sense, 
UOBDU is constructing meaning by getting Batwa communities to share their experiences, challenges and desires, but 
also by shaping UOBDU’s own vision and objectives according to what the different Batwa communities told them. 
Then by empowering the Batwa communities and informing them of their rights, and by conveying the Batwa’s 
situation to local district officials, international donors and police officials, UOBDU is also distributing meaning. 
From the interviews, most Batwa do have the same framing of their situation despite being from different 
communities and living in different parts of the country. The source of the Batwa's diagnosis is universal: the evictions 
from the forests. One constant diagnosis from almost all interviews is their poverty (which for example leads on to 
hunger and no education.) But this is not the same case when it comes to discrimination. An interesting observation is 
that the communities in rural areas did not feel as discriminated and marginalized as urban communities. For example, 
Warren from Makanga community, a rural community in Kabale, told me that “today we interact together and eat 
together… Today if the Mutwa refuse to give something from his own sweat, the non-Mutwa would actually get 
annoyed and say “we are brothers these days and now you are refusing to share with me, Why?”” (INTERVIEW: 
Warren, 2013) While Maromba from Busaro community, an urban community in Kisoro, explained to me how the 
non-Batwa continuously marginalizes, neglect and do not love the Batwa. (INTERVIEW: Maromba, 2013)  
          The Batwa’s shared grievances are one of the main reasons for why the Batwa have such a strong sense of 
solidarity. Sebasole told me, “But when the government came and evicted [us], [we] all had one common cause of 
suffering, and [we] had to say “what shall we do, we have been evicted from our own homes.” So [I] decide to see 
them all as family as [I] see them all as one problem all [we] have together, one goal, [we] all want to get land. [We] 
want to call [ourselves] a family so [we] can achieve that as a family and [we] can all share and everyone can have 
his and her land.” (INTERVIEW: Sebasole, 2013) As already mentioned, it is evident from the interviews that most 
Batwa feel like they are all one family and express the same identity once asked (see table 1). 
         During the interviews, it was difficult getting emotional responses (see ‘delimitations and obstacles’ section) 
however; Penninah did reveal how emotions played a role while UOBDU was trying to reach out to the different 
communities. She expressed how frustrated it was to earn the trust and confidence of the Batwa communities to join 
UOBDU and to also express their experiences. This was due to the emotions of fear which accelerated the Batwa into 
not joining and amplified their fear of foreigners approaching them. They explained to Penninah: “‘we were scared 
because we know nobody loves us. Nobody likes us. We would think that you would come either to kill us or to harm 
us, or torture us in a sense that we would lose peace.” (INTERVIEW: Penninah, 2013) By 2003, the Batwa felt much 
more confident, brave and determined to fight for their cause, and started eagerly speaking out and expressing their 
experiences at meetings with UOBDU. (INTERVIEW: Penninah, 2013) 
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The Batwa and UOBDU - an African model of social movements? 
 
It seems that the Batwa with the creation of UOBDU have almost all elements defining a social movement from the 
above theories, except for the fact that the Batwa have never protested, and UOBDU has never tried to organize any 
protests. Once asked why the Batwa do not protest or rebel against the government, I was told that they fear to do so. 
(INTERVIEW: Nyabuke, 2013) & (INTERVIEW: Penninah, 2013). Wilson Sebasole explained that the most they 
have done with the government is attempted dialogue. (INTERVIEW: Sebasole, 2013) However, Penninah believes 
that the Batwa will mobilize and protest if things do not change; “Yes, I think they will. Why I am saying that they will 
not delay, but do it in the future, is because: Around 2005-6 they said they do not want to sue the government. They 
refused. Different lawyers approached them asking if they want to take the government to court about their rights, 
about their land rights and talk about the challenges. But they said they want to do the negotiations first. That’s when 
UOBDU fundraised some money to keep taking a group of Batwa to Kampala to talk to ministers, Ugandan human 
rights commissions and other bodies and agencies in Kampala. They made the petition and were still going slowly. At 
every meeting they asked us “what have they said to you? What have they done with our declaration to them?” – 
“nothing.” We said. Until they realized there was nothing they said “okay, we have realized that they are just looking 
at us. They just want us to die in this poverty. Let’s move out now and we will sue the government.” (INTERVIEW: 
Penninah, 2013) 
 
But according to Stekelenburg and Klandermans, one has to analyze and look differently at African social movements, 
as the social movement theories analyzed earlier are mostly contextualized to western social movements. They have 
created a framework which elaborates on contextual variation, creating a synergy between structuralists and 
constructionists approaches to analyze social movements in Africa. (Stekelenburg & Klandermans, 2009, p. 37) This 
illustrates that the definition from page 18 will slightly change, as the actions from a social movement does not 
exclusively have to be non-institutionalized tactics. For example petitioning and taking the Ugandan government to 
court can be viewed as a form of protest. (See delimitations and obstacles.) 
 
 
 
 
Figur 3 Contextualized contestation framework. (Stekelenburg & Klandermans, 2009, p. 38) 
Above is the framework developed by Stekelenburg and Klandermans, and can be applied to the Batwa and UOBDU. 
The arrows represent the direction of influence. The supranational level represents international processes which 
effect the social movement. Globalization and Liberalization processes has made it easier for groups to access various 
discourses, networks, resources and given the various spaces and platforms to maneuver within. Such international 
influences on the Batwa are donor money and support from international NGOs (see below on ‘NGO explosion.) It 
was the international NGO, FPP which gave the Batwa the opportunity to start UOBDU, with the funding and 
organization of their office. The Batwa and UOBDU also have access to international forums on indigenous issues, 
where they have access to knowledge and support for human-rights discourses, democratization and community 
conservation discourses.  The supranational level influences all the other levels of the social movement. At the 
national level, the focus is on the political system. Does the country have a repressive government, or is there the 
availability for freedom of speech? How will the government react? Uganda is a democratic country with a large civil 
society. If the Batwa could not have created their own NGO, then perhaps the Batwa would not mobilize united as a 
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social movement. Another example of how the political system has affected the social movement is that the Ugandan 
government does not take consensus on ethnicity. This is perhaps because the government wants to view everyone as 
Ugandans, making it hard for the Batwa to claim indigenous rights. Then, in a context where politicians are doing 
their best to win votes, the Batwa are a group of less than 6000 in a country of 36 million, so to all politicians the 
Batwa do not have any political value. The mobilization context is described in terms of: what is the demand for 
protest? What are the characteristics of the social movement sector in society? (Stekelenburg & Klandermans, 2009, p. 
40)This resembles the structuralists and social constructionists approaches. It is clear that the supra and national level 
both influence and shape the mobilization context of the Batwa and UOBDU. The Batwa’s and UOBDUs form of 
contestation is through a legal framework. At a local level through utilizing police force and lawyers, but also at a 
national level, making petitions and even suing the Ugandan government for recognition as indigenous peoples with 
indigenous human rights, and for compensation from the evictions from the forests. 
 
Further, UOBDU can be categorized under the final grouping of social movements within Africa, the so called ‘pro-
democracy ‘period between 1990-2010 (Larmer, 2010, p. 256) and the “co-option of civil societies by international 
agencies and donors” (Brandes & Engels, 2011, p. 6)During this period there were policy reforms, there was a shift in 
the patterns of international aid, the pro-democracy paradigm emerged and there was the rise of the civil society in 
Africa.  The decline of state power and state influence due to neoliberal policy reforms and structural adjustments, 
gave room and the rise to the civil society. The civil society was seen as a major factor in democratization processes 
(Brandes & Engels, 2011, p. 9)structurally replaced and supported the state with social services and became an 
intermediate structure between local populations and the state regarding human rights, civil rights and laws. (Brandes 
& Engels, 2011, p. 8)And so within the development discourse, funding, support and attention was directed towards 
the civil society and as a result many local NGOs emerged and professionalized within Africa (Larmer, 2010, p. 
256)(Brandes & Engels, 2011, p. 9)This is reflected in what Igoe calls the ‘African NGO explosion’ (Igoe, 2006, p. 
414) Brandes and Engels explain how actors within civil societies could “equally be described as social movements.” 
(Brandes & Engels, 2011, p. 9)If one focuses on other aspects of the actors within civil society, such as political 
demands, modes of mobilization, collective identities, organizational structures, or non-institutionalized tactics, then it 
can be viewed as a social movement. (Brandes & Engels, 2011, p. 9)And after all, UOBDU is a registered NGO, 
creating a part of Uganda’s civil society. 
 
Reflections on Field Work 
 
After the fieldwork, the conceptual 
framework can be reflected upon (page 5) 
where the independent variables, 
dependant variables and their processual 
relationships can be outlined. However, 
one can see that the conceptual framework 
has been modified (figur 4), where 
‘Identity’ and ‘Indigenous/Ethnic’ as been 
merged. This is because it is known by 
both the Batwa and non-Batwa, that the 
Batwa are autochthon to the area, so these 
two variables are intertwined. Non-Batwa 
Influences has been added, as this is a 
strong variable affecting the Batwa 
(through the way the non-Batwa treat the 
Batwa and view them.)  
 
            
 
  
 
Presently there does not seem to be any independent variables, as all variables influence each other in some way. The 
dependant variables: Non-Batwa influence, Identity (Indigenous/Ethnic) and Social Movement (UOBDU) almost all 
relate and affect each other through their processual relationships. The conceptual framework has been modified 
according to the reflections from the fieldwork. 
Figur 4 Adjusted Conceptual Framework 
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The processual relationship between the Batwa’s Identity and their Social Movement (UOBDU) is the strongest and 
most active of the relationships. The ‘one’ness’ of the Batwa, through shared grievances, shared culture 
(INTERVIEW: Maritazari, 2013)  and common ancestry, has accelerated the creation of UOBDU and the Social 
Movement. As Sebasole explained to me, the Batwa acknowledged that they were all in the same position and wanted 
to do something about it collectively. (INTERVIEW: Sebasole, 2013) Due to the indigenousness of the Batwa, 
UOBDU and the social movement is also defined as indigenous, and has access to an international network of 
indigenous groups which the movement can benefit from. Therefore UOBDU and the social movement are able to 
mobilize the identity of the Batwa as indigenous, claiming indigenous rights – strategic essentialism. The creation of 
UOBDU and the beginning of a social movement has amplified the Batwa’s identity, not just through uniting the 
Batwa and creating networks for them, but also empowering the Batwa through education programs and cultural 
programs. In this way the Batwa celebrate their identity and rights, and fight to preserve them.  
 
The views which Non-Batwa have of Batwa, varies drastically from urban to rural areas. Here the attributes associated 
with the Batwa also changes. In most urban areas the Batwa are beggars and unemployed, and thus the Non-Batwa 
look down upon the Batwa, stigmatizing and marginalizing them. However, in rural areas the Batwa are mostly 
farmers, and are viewed on much more equal terms by non-Batwa. This is perhaps because rural societies are more 
homogenous and the Batwa are seen as contributing to the whole society. However, the Batwa can display other 
attributes of their identity which changes the way non-Batwa treats and labels them, such as many Batwa are not 
afraid to speak out at local district meetings and ensuring justice is served once a crime is committed against their 
community members. (INTERVIEW: Penninah, 2013) This can make non-Batwa view the Batwa as a group 
determined for equality and their rights. The perception of the Batwa as symbolically autochthon by non-Batwa also 
influences the way they label the Batwa. 
 
Perhaps one of the biggest achievements is how UOBUD has changed the way non-Batwa both treats and view the 
Batwa. Interviews with Non-Batwa and Batwa reveal that there has been a three-fold change of how the Batwa have 
been labeled and stigmatized. While the Batwa were living in the forests, Rukundu told me that they viewed them 
“Like animals because the way they used to live. They were shy to be with other people as they were naked and used 
to live in a wild way.” (INTERVIEW: Rukundo, 2013) After the evictions most Batwa became squatters and beggars. 
Their identity changed in the eyes of the non-Batwa and were labeled and stigmatized as sub-human and beggars. 
Warren told me about the time after the evictions: “they [the non-batwa] never addressed us as human beings.” 
(INTERVIEW: Warren, 2013) The final change has taken place, as Rukundu concludes about the Batwa’s identity: “It 
has changed already. Because now [we] can even share a drink somehow, together in a bar. Now [we] look at them 
like people.” (INTERVIEW: Rukundo, 2013) This is due to UOBDU’s education and empowerment programs, but 
also the fact that there is a Social Movement sends signals to non-Batwa of determination, organization and 
leadership. On the other hand, UOBDU and the Social Movement is directed towards the fight for human rights, land 
rights, the end of discrimination and marginalization, and justice due to the way the Batwa are treated by non-Batwa. 
Conclusion: 
 
This paper demonstrates how the Batwa of Uganda are active actors fighting for self determination and for full access 
to resources within the forests. In doing so, the Batwa and UOBDU can be interpreted as an indigenous social 
movement within Uganda. The fieldwork conducted for this paper demonstrates how the Batwa are perceiving their 
own identity as an autochthon and how UOBDU mobilizes an indigenous identity of the Batwa, to gain access to 
special rights, also known as strategic essentialism. The fieldwork also reveals how they form a social movement, as 
the Batwa have a common history and identity, almost a universal sense of solidarity and problem framing, and how 
they have political and resource mobilization with UOBDU. As a paradigmatic case study, this paper offers an 
explanation and insight into how one should analyze similar indigenous social movements in Africa, by using the 
contextualized contestation framework and also acknowledging how social movements can overlap with the civil 
society. With the creation of UOBDU, attitudes towards the Batwa have changed, proving that UOBDU is 
successfully contributing to eradicating the stigma of the Batwa, thus changing the perceived identity and label of the 
Batwa. It is clear that UOBDU is a crucial aspect of the indigenous social movement, depicted by how Nyabuke 
described UOBDU as the Batwa’s lion in the jungle. (INTERVIEW: Nyabuke, 2013) Some intriguing findings did 
emerge from the fieldwork, such as how the Batwa from urban communities feel more stigmatized than those from 
rural communities. This paper did achieve to solve its problem formulation and answer its problem questions, but 
discoveries were made from the empirical data which could be investigated further in the future. 
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Appendix 1: Transcripts of selected interviews open coded 
The interviewer’s questions are in bold, the informant’s answers are not in bold and the analysis is in red. 
 
Name: Dorothy Maromba age: 42 Date: 25-09-2013 Community:  Busaro. 15min from town. District: Kisoro 
Translator: Henry Neza  
 
Migration: 
So you are from another community? 
Yea 
So do you visit this community a lot? 
Yea I do, I was there since the morning. I have visited them so many times. 
Have you visited other communities a lot? 
Yea, my neighbors I also visited them, the non Batwa. 
Can you tell me a bit of where you are from; has it always been that community? 
She used to live on Kabale road, on someone’s land. She was a squatter on that land. 
So she was born as a squatter? 
I was born from an area called Busanga 
What made you shift to here? 
I was looking for marriage. 
How did she end up squatting then? 
My husband then was a squatter on the land where he used to be. So when he married me we remained where he was. 
 
The beginning of the conversation with Dorothy gives insight into how Batwa communities and individuals migrate. 
Dorothy was born a squatter, suggesting that she is part of the 1
st
 or 2
nd
 generation Batwa after evictions from the 
forests. Her husband whom she married was also a squatter, which the majority of Batwa living in urban areas are. 
This also indicates that the Batwa are quite mobile, migrating for marriage and just for visiting each other. 
 
Discrimination: 
And he is also Mutwa? 
Yes. 
Before she married the Mutwa, did you consider marrying a non-Mutwa? 
*laughter* No. 
But why? 
I have never thought of being married to another ethnic group. 
So it is not common? 
It happens; it is only that the non-Batwa don’t really love us. 
Why don't they? 
Maybe our name sounds bad, the 'Batwa'. Or maybe they think that we are not that beautiful. We are not attractive to 
them because they never thought of marrying us. 
So it has always been like this? 
It has been there ever since. 
What about her ancestors, are they from the forest? 
The ancestors were even worse than the situation today. Today she is sitting with you, she is sitting with me. But those 
old days no one even bothered to coming near the Batwa as they were in the forest. People never even wanted to share 
anything common with the Batwa. 
The fact that other ethnic groups treat her differently, does she feel like this is part of her identity? You know the 
way they do not want to marry and mingle, does this influence the way she views herself? 
Batwa being forest peoples, everyone knew that the Batwa belong to the forest. They never belong outside. Besides 
that you could see even other ethnic groups never wanted to come closer to the Batwa. If there is anything they want 
from the Batwa it would be distant giving. If they wanted game meat, they would not even come in contact with each 
other. That showed that the non Batwa never loved the Batwa. So the Batwa decided not to go near them. "How can 
you love someone who doesn't love you?" those other groups treated us like animals, treated us in harsh manner, to 
the extent that we didn't want to come closer to them. It is only today that you can see just drops of non Batwa boys 
sleeping with Batwa girls but when it comes to pregnancy, you find that the boys say no, we are not responsible, we 
are not the ones. That part of marginalization and negligence makes them feel like the other ethnic groups do not love 
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them. So for them they know that they are Batwa, and they have no problem with being Batwa as that is how they were 
created. But the problem is people keeping them in a distance. 
Is that why many of them do not feel like they are on equal terms with the non-Batwa? 
OF course, why not? We are not treated on equal terms. Some of them are okay, most of us are beggars. 
 
One can understand that the Batwa around Kisoro town are discriminated by non-Batwa. Dorothy would never have 
dreamt of marrying a non-Mutwa, because a non-Mutwa has never accepted a Mutwa for marriage. Dorothy does not 
know why non-Batwa dislikes them. She suggests that maybe it is due to the pronunciation of ‘Batwa’ or that the 
Batwa are not beautiful. Apparently it has always been like that, and this can have profound effect on the way Batwa 
view themselves and think of themselves. Dorothy asks how they can love non-Batwa, when they have been treated like 
animals and in harsh manners by the non-Batwa for no apparent reason. She also describes how the Batwa were 
always approached with distance by other ethnic groups when the Batwa used to reside in the forests. This is perhaps 
because the other ethnic groups thought that they were wild animals that could harm them, or that they had diseases 
from the jungle. The reason for why the Batwa are discriminated and marginalized by other ethnic groups, especially 
the Bahutu, is due to their socio-historical relationship with the Bahutu and their life-style being closely connected to 
nature. (See Chris Kidd 2008.) Some Mutwa girls are also exploited by non-Batwa, whom refuses responsibility once 
pregnancy occurs. However, there are reports of local superstition that one can be cured of HIV/AIDs by sleeping 
with a Mutwa. One would expect many Batwa to fall into a circle of self hatred and self loathing, however, Dorothy 
states that she has no problem being a Batwa; the problem is how they are treated by other ethnic groups.  
 
Change: 
Does she remember how the situation has changed since the creation of UOBDU? 
There is a change. We were worse than where we were today. Two examples. 1) They are recognized like human 
being. By ethnic groups and the government itself. For example, Henry, remember we did not even attend meetings 
and workshops. But today we are invited. And people no longer treat us the way they used to treat us. They fear to 
beat us, they fear to rape us, they fear to rob us, because they know once the message goes to UOBDU, UOBDU 
comes for their rescue. So people are saying "ah no, if we do anything to Batwa UOBDU will came and we shall have 
problems." so that one also helps and protects us she says. 2) She is saying, for like health issues, people are coming 
to talk about health issues and reproduction which also helps them. Then she gave another example, addressing the 
health facilities, because UOBDU was in partnership with CARE and other hospitals to treat the Batwa and clean the 
water. Because when the Batwa (this I am saying, not her.) the payment has been done. So the Batwa go there and just 
get medication. They go there and reduce from the money that was paid. And when the money is exhausted they tell us 
and we look for donors. 
 
Positive change has followed since the creation of UOBDU. Perhaps discrimination is still there, but physical assaults 
have decreased as UOBDU protects them with legal cases and police contacts. While I was in Kisoro a case had just 
been settled with the help of UOBDU. A Mutwa was burnt by a man who accused her for stealing. This was not true, 
and UOBDU sued the man. After many bribes from the man and a lot of fundraising by UOBDU, the case was settled 
and the man was found guilty and had to pay the mutwa 2.5m ugx (ca. 5500 dkk) in compensation. So this is how 
many fear to hurt or carry out anything illegal towards many Batwa, as UOBDU will support them. UOBDU has 
many health projects and programs with the Batwa, such as sex education and prepaid hospital arrangements.  
 
Identity: 
If she thinks about the different communities of the Batwa, do they have something in common? In which ways are 
they the same and in which ways are they different? 
Batwa are like family everywhere. But there is a difference. For her case, she has a house, and she has land. So every 
morning at least she has a plan. She can do garden and bring something back for the family. This is not the same for 
other Batwa who have not been given house and land. That’s the only difference. As she is in house she feels "oh no, 
my other fellow Batwa, my family, it is raining on them, and I am in the house." so she tries to think what the situation 
is for them. 
Are they familiar with the term indigenous?  
Yea 
Does she feel like the Batwa are indigenous here? 
Yea, we are Batwa indigenous peoples. And we believe we are. Because when we were born, we were leant from our 
parents that we were indigenous, that we were Abasangwabutaka.  
So is this an old word? 
Yes, they have used it for generations. It means "the owners of the land." or "the people who are found on the land." 
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Dorothy’s house distinguishes her from the rest of the community. Most Batwa communities live in extremely poor 
housing conditions, normally makeshift huts created out of plastic bags and leaves. Kisoro is also one of Uganda’s 
coldest districts as it is a mountainous region, so temperatures do drop to around 15 degrees at night. And this is why 
Dorothy feels guilty and sorry for her ‘fellow Batwa’ as she knows how the conditions are and what they are enduring 
and perceives them all as part of her family.  Dorothy brings up a local term for indigenous, “abasangwabutaka.” 
The Batwa and other ethnic groups have used this word to describe the Batwa for generations, proving that the Batwa 
are indigenous to those areas and that this is a strong part of their identity.  
 
Edward Rukundo 29 local tour guide Date: 26-09-2013 
 
The Batwa’s Development: 
Edward are you from Kisoro? 
Yea. 
Have you been here your whole life? 
Yea. 
So you remember how the Batwa were before they were evicted from the forests? 
Yea. 
Can you tell me a bit about that? 
The pygmies before never went to school. But these days there came some NGOs that come around to develop the 
Batwa. And as well as us the tour guides, we do take the tourists there and they earn a little and they get cash. They 
get some amount of money, they help their children. Long time ago they used to live alone in the forest. These days 
they live with some other people, it is not long time ago. So these days they go to school and now they are more 
organized than before. 
 
Edward, as many others in Kisoro speak almost degradingly about the Batwa. Firstly he calls the Batwa ‘pygmies’, 
which is offensive for many Batwa. Then he mentions that they never went to school and that they lived alone in the 
forest. Edwards ethnocentric thinking makes him mention the lack of schooling as a negative trait, not considering 
that within the Batwa’s previous societies they did not need modern school. At the same time he believes the Batwa 
were alone in the forests, isolated, yet the Batwa communities had complex relationships with each other and even 
many Tutsi chiefs. Perhaps a reason for Edward to think of the Batwa as alone in the forest is due to the way he thinks 
of the forests. To many Ugandans, forests are viewed as a place of danger, mystery and the surreal / supernatural. 
However, an interesting point is to see how the Batwa have now become a commodity or asset to tourist guides as 
himself, bringing revenue and making business for him, from tourists.   
 
Perception of the Batwa’s identity: 
What about how the image of the Batwa has changed? The way people look at them. 
Yea, it has changed already. 
How was it before? 
They used to live like animals.  They never put on clothes, they were naked. But these days they put on clothes like us. 
So they look like us but not like us. 
Before, what would you describe them as? 
Before, they could not sit with some other people and talk. But these days they talk. They perform for the tourist, they 
sing and dance, they talk to people very well. Long time ago they were even violent. But now days they are not 
violent. 
Has there been some big incidents before that made them violent? 
Like beating other people as they wanted live alone like pygmies. But these days they are not violent. They are used to 
people. And that’s how it is. 
Let’s say I could go back in time and I could interview someone from Kisoro and ask them “tell me about the 
Batwa”, what would they say? 
They would say “a mutwa is someone who lives in the forest, who cannot be with other people. And feed on meat 
only. They hunt in the forest and feed on meat.” 
If I also went back in time and talked to a mutwa, would the mutwa say the same things about themselves? 
They would say “I am mutwa.” 
Would they think that they were indigenous to the area? 
Yes. 
So back then they knew they were the first people there? 
Yea. 
What if I asked some non-mutwa, they would also say that they are from here? 
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Yea 
So everyone knows that the Batwa were the first ones here? 
Yea. 
And still today people think and know, so that hasn’t changed. 
Yea. 
It is just the way that people view them? 
Yea. 
 
It seems that the perception of the Batwa around the time of eviction was that of violent, naked, asocial animals. 
Despite claiming that the Batwa today socialize with non-Batwa, the way he explains that the Batwa now talk to 
‘people’ is as if he still views them as animals. That is how one would describe a dog: “the dog is now used to 
people.” He conveys the Batwa as simple-minded as well, claiming that a mutwa would just explain “I am a mutwa” 
once asked about themselves. However, this might be because of how the mutwa were afraid to talk and open up to 
non-Batwa due to their harsh treatment, as Penninah explained in my interview with her. However, one this is certain, 
and that is that everyone now and back then knew that the Batwa are indigenous to the area.  
 
Solutions: 
Today, how do people think of them? 
Like now, a pygmy should not live in town. They should live near the forest. Should live near the forest where they 
can harvest, big space to live. Because here in town, they cannot live in town because they do not have enough space 
to live in. even here the land is expensive to live in, so they have to get their own big land where they can cultivate. 
But they cannot get the land, because they do not have the money? 
Yea. They need to go near the forest where they can dig. Because these days they no longer hunt. Because now they 
know what means the wildlife. Because they now respect the wildlife. Because without wild life they cannot live. The 
tourist come here, they visit them. And they mainly come for the wildlife. So they respect the wildlife. 
 
Edward has grown up in Kisoro town, and is probably used to seeing the Batwa communities there. These are some of 
the worst off communities of the Batwa, where the majority are beggars and alcoholics. Edward therefore believes 
that the solution for the Batwa, where they should reside, should be back by the forest where the land is cheaper and 
where there is space for them to carry out agricultural practices. Interestingly enough, Edward believes that the 
Batwa do no hunt because they see the value of Uganda’s wildlife as it attracts tourists. Unfortunately, this is not the 
case, and the Batwa fear to hunt as they will be severely punished. Despite Uganda’s commitment to community 
development and conservation through tourism, the Batwa barely benefit from any of the tourist activities that take 
place in Kisoro. 
 
Segregation: 
What about the different communities of the Batwa? Do they see each other as the same? 
Yes. They exchange marriages. Pygmies from Congo, pygmies from Rwanda pygmies from Uganda they visit each 
other. They like each other I mean. 
But not the non-mutwa?  
No. 
So there is still a difference? 
Yea. 
So what makes the difference between the Mutwa today and a non-mutwa? 
There is no big difference. A Mutwa wants to enjoy his own life with fellow mutwa. The Bahutu also live their own 
life as the Bahutu. So they do not have inter-marriages. With the mutwa it is like a curse. So they have to marry 
another mutwa. If you marry another tribe is like a curse. 
How has the identity of the Batwa changed from many years ago to today? 
Like, they go to school and learn. They want to live like some other people live. So you see a mutwa is clean but the 
physical appearance would never change. 
 
The Batwa seem to be cohesive with each other, but in cohesive with the Bahutu. According to Edward, there is no big 
difference between the too, but a big enough difference for them not to mingle and live with each other, and not to 
marry. Whether it is a curse for the Batwa or the Mutwa to marry one another, is unclear, however, it does seem that 
the Batwa strive to be more like the Bahutu. So now the batwa are clean, but, as Edward mentions, their physical 
appearance will not change. This ‘but’ hints to an idea that no matter how hard the Batwa try and how much they 
change, they will never be viewed or accepted as the same, as equals.  
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UOBDU’s Impact: 
What about UOBDU, what can you tell me about them? 
Somehow UOBDU does not help so much the Batwa. Okay they help, but the people who live in UOBDU are the 
people who enjoy the money. I am not talking bad about UOBDU, because a mutwa will never drive a car. But 
UOBDU has cars, and those cars are not the pygmies who drive the cars. I mean the pygmies can get help, but the 
UOBDU cannot help the batwa direct. Maybe when the mutwa seeks for help, then UOBDU can help. But UOBDU 
cannot help direct. 
So has UOBDU made any effect for the batwa? 
They are forced to even go to school. Getting some other organization to put in money. There are pygmies near 
Bwindi where children go to school. 
What about the identity of the Batwa, has it changed because of UOBDU? 
Yea. They get some seminars. They teach woman how to, the community, to take care of their children like 
immunization, and other stuff like that. They do their seminars, they put their money, they do it for two days three 
days and women are trained to make things like that bracelet and make their own money. It has somehow changed 
their life as they can make their own money so they cannot beg. They used to live by beginning. But these days they 
can make their own life. 
 
Edward seems a bit contradicting when describing UOBDU and their impact on the Batwa. At first UOBDU is 
described as an organization benefiting from the money, as if they are taking advantage of the Batwa and living off 
the exploits. He brings an example of UOBDU having cars, not seeing why an organization whose purpose is to help 
Batwa has cars, when apparently “a mutwa will never drive a car” (!) However, he then states that UOBDU does a 
lot of community work with the Batwa, especially empowering and capacity building among women. And most 
importantly, UOBDU has helped Batwa communities to alleviate the beginning and become economically 
independent. 
 
Transformation 
So in the forest they used to live in the wild, as you said. Then after the forest they were begging. But now they 
are earning some money because of the help from UOBDU? 
Yea. 
Has these changes influenced the way the bahutu look at the Batwa? 
It has changed already. Because now they can even share a drink somehow, together in a bar. Now they look at them 
like people. 
So before they were looking like what? 
Like animals because the way they used to live. They were shy to be with other people as they were naked and used to 
live in a wild way. 
 
The bahutus perception of the Batwa’s identity and image has had a threefold change. Initially, the Batwa were 
viewed as wild animals within the forest, shy and violent meat eaters. After evictions the Batwa were regarded as sub-
human, dirty beggars on the street plagued by alcoholism. However, after UOBDUs creation the Batwa are viewed as 
people, people whom one can share a drink with and whom one can talk with. However, the Batwa are still not the 
same as the rest. 
 
Name: Mutamba Nora  : 100'ish Date: 31-10-2013 Community: Nteko 2 hours from town. District: Kisoro 
Translator: Henry Neza 
 
Cultural preservation: 
So Henry tells me you know all the medicines of the forest? 
Yes. 
How did you learn this? 
I found my parents practicing those medicinal herbs, and from there I learn from my parents. 
Do you have any children? 
Yes. 
Are you teaching your children? 
Yes, *with a strong voice* 
Why? 
What is important for you should be also transferred to another person. Because much as it is important to you as a 
person, it is also important for another person to know so when you die they inherit that from you and again give it to 
another people. Because medicine is important here. 
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So it is very important for the Batwa to remember and keep their traditional medicine? 
Very important. 
 
Mutamba Nora is the oldest person in her community and is one of the individuals with the most knowledge within 
traditional medicines. She reveals that this was taught to her by her parents, and in turn she has taught her kids, 
indicating that the practice of traditional medicines is a traditional practice among the Batwa, passed on from 
generation to generation. It is clear that Nora believes that passing on knowledge is extremely important and that 
traditional medicine is also ‘very important.’ A reason for this is that Batwa communities have not had access to 
modern health care services while their traditional medicines have served and worked for the Batwa for generations. 
In a sense, the knowledge which most Batwa have access to, is in fact only the knowledge passed on within the group. 
It is only until recently that other groups, such as NGOs, have exposed the Batwa to other avenues of knowledge (such 
as agricultural practices and sending some to school,) which also explains why Nora finds it crucial to pass on any 
form of knowledge. 
 
New way of life: 
Which other things are important for the Batwa? 
There are many things that Batwa used to cherish which are missing from them today. The forest was very very 
important, simply because we used to live there, firstly. Secondly, we used to get food, and the food we used to eat 
from the forest was medicinal, so we never used to get attacked from diseases. But because eviction has taken place, 
we are now dying and dying because of different factors. The air from the forest, the food we used to get, the good 
waters. There are many things we miss. Now days we are eating and using muzungu medicine and the medicine is 
affecting us. We are not used to eating that medicine. We are missing quite a lot from down there. 
So do you feel like the forest is part of the Batwa culture and identity? 
Yea, very much. 
Are there other things part of the Batwa identity? 
Yea Henry, look today. The way we are living. You have introduced many modern things to the Batwa. But it is not 
working at all. Such as agriculture. You have given us land, seeds, but it is not working for us. Simply because we are 
used to the free things deep inside the forest. We never used to struggle for them at all, but today we are here. Look at 
the banana plantation, we have been depending on it but we are not all satisfied from that. And apart from that you can 
see now the banana has been attacked by diseases and there are no longer banana there. So how do you want the batwa 
to survive living like this? 
Did you live in the forest? 
Yes, I used to be there with my fathers. I have been seeing them getting honey, climbing trees, hunting animals. You 
would see the animals eating grazing themselves. They would select an edible animal that would be good for meat. 
We would just kill one, make a fire, roast the meat and enjoy the meat. But now it is not there at all.  
 
The evictions took place and the Batwa’s way of life changed dramatically. Nora expresses how her life has changed 
for the worse due to not having access to the forest anymore. She reminiscences the life in the forest; with her father’s 
hunting and collecting honey, plentiful of enjoyable roasted game meat, medicinal foods keeping them healthy and 
how they never struggled for survival. The Batwa did live sustainably in the forests for generations, but now many 
communities are plagued by poverty, famine, alcoholism, diseases, lack of sanitation and medical care. Nora explains 
how ‘modern’ ways of living are failing her community, such as modern medicine not working and perhaps giving 
side effects and their agricultural schemes failing due to diseases. This is quite frustrating and infuriating for many 
Batwa as many NGOs and faith organizations tell them that ‘the way forward’ is through modern life styles, yet it is 
having the complete opposite effect for a lot of Batwa. The alternative solutions cannot compensate for the forest 
which the Batwa lost, and perhaps the main reason for this is that the forest is part of their identity. 
 
Emotions. 
So she is very sad about it? 
Yes, now we have lost everything. But me, Mutamba, I am dying, any time I will die, but where am I leaving my sons 
and grandchildren? Nowhere. They are just helpless. No where…  
Does she think that most other mutwa think the same? 
We have never given up completely. We have no choice, but inside the heart we have never. 
Have they ever thought about making a big group, then going there and forcing themselves into the forest? 
We fear, we can’t do that. We are here just waiting like watching dog. We can’t 
 
This small section reveals some of Nora’s emotional responses to her life and community. She knows that her days are 
limited, but she is sorry for her children and grandchildren, claiming that they are helpless. The Nteko community is 
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just across from the Bwindi Impenetrable Forest, yet she describes the Batwa as watch dogs, just watching the forest 
as they fear to enter it. This is because there are big penalties for whoever is caught entering the forests illegally. 
There are countless of stories of Mutwa whom are caught by either the Ugandan Wildlife Authority or even non-
Batwa, and are severely beaten, imprisoned and some even killed. (For example, see CHRIS KID PAGE 10) Despite 
all this, the forest is still lingering inside the heart of Nora. 
 
 
Social interaction: 
So throughout your life, have you experienced any discrimination by non-batwa? 
Long time during her youth and the middle of her age, marginalization was really there. If anything like food sharing, 
if the Batwa came out of the forest and wanted something. The only way to give food to the Batwa was just displaying 
your hands, and food would be given to you. And even the drink you would drink from the hands. You eat and drink 
from your hands, my god! She mentioned muzungu, meaning the people, who come and visit them, sensitize them, 
you know, it has also created some good relationship between batwa and non-batwa. Because the non-batwa have said 
‘if the muzungu can come to the batwa, why we the non-batwa marginalize them to the extent of not sharing with 
them. So today, we share porridge together in the same cup, food on the same plate. Even on the bus we share with 
them. So it has reduced. 
Has she travelled a lot around? 
So much, very much. 
What was she doing when she was travelling around? 
She has been moving around, especially where the Batwa fellows are. She gave me example of Kisoro near the office; 
she would visit some of the batwa. Also the border near Congo. But the reason was just to visit the batwa and chat. I 
love my fellow batwa, I used to go and visit them. 
So she has been to Kisoro, the Batwa in Kisoro, is their situation better than the Batwa here? 
*laughs* the Batwa here are better than the Batwa in Kisoro. Because the Batwa here at least try to do some 
agricultural practices, but the batwa in Kisoro depend on just begging. The funny thing is that they beg by just asking 
for petty petty things, such as residues of the porridge. Which is funny. They are also very very lazy. They have never 
tried to dig. They just want to beg and dance for small small things. 
Does she think that the discrimination in Kisoro is worse there than here? 
A lot of things have lead to marginalization in Kisoro. Al though they are in town, most of them are dirty and they do 
not clean themselves. This leads to marginalization. They also don’t do some agriculture. So other people say that they 
are only beggars, so they cannot respect them. Though they are trying to be smart, in big cases they are dirty and that 
other people marginalize them and think they are dirty people and do not want to share with them. 
But what about here, are they marginalized here? 
No, here they are on good terms because of the agriculture, the housing. Here they are respected. They depend on their 
own work and food. So it makes the non-batwa allow them as they are not beggars. 
 
In this section Nora gives an insight into various areas, all being forms of social interaction. One main area is the 
discrimination which the Batwa face. Back in the days, Nora and other individuals in her community were 
discriminated quite a lot, where non-batwa gave them food and water in downgrading ways. However, she describes 
an attitude change towards them because of their ‘development’ of houses and agricultural practices, and interaction 
with foreigners. Here they are independent, so non-batwa respects them more, and this is the main difference between 
Nteko community and Batwa communities around Kisoro town. In fact, Nora does ridicule and describe the other 
Batwa communities near Kisoro town as lazy, dirty and as beggars. She seems to understand why non-batwa in 
Kisoro discriminate the Batwa. But Nora also states “I love my fellow Batwa” and that she visits the communities 
around Kisoro town. This indicates that despite the differences, there is still solidarity and comradeship between Nora 
and other Batwa communities. Whereas non-Batwa do distinguish the two. 
 
UOBDU: 
Okay, so to finish off. We will ask her the same question as Jane. If she should describe UOBDU, what would 
UOBDU be? 
She is looking at UOBDU as a body that will lead them to get more big land. Which is not a barren land like this land, 
since they have used it again and again, so now it is barren. So UOBDU should lead them to a big good land. 
So maybe like a Sheppard or a messiah? The one who will bring them to joy and paradise? 
Yes. The hunger is here, the children are starving, and adult people are starving. We have only hope if UOBDU can 
lead us somewhere where there is food, where there is hope. I asked her if it was like a driver, and she said that 
UOBDU is like someone with a torch in the dark who show them the way so they do not fall into a pit, and to reach 
their destination.  
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It is obvious that in Nora’s eyes UOBDU plays a big role for the Batwa. The guiding light in the dark metaphor 
implies that UOBDU is already doing a lot of work with her community, but that the work is not done yet and that 
there is still a way to go, to their final destination. This destination should be a big place with food and hope.  
 
Identity : 
Is she also familiar with that local word for indigenous? 
I understand what you are saying. We are the original people of this area.  
So there is no one else in this area that are also original? 
I don’t know. Maybe they have their own way. But we know all the Batwa; we are the indigenous to here. 
Even the Batwa in Kassese? Kakjegwa? 
Yes, everyone. 
 
Speaking for the community by saying ‘we’, the Batwa do know that they are all indigenous to Southern Uganda. 
 
Appendix 2. Transcripts of interviews 
The interviewer’s questions are in bold and the informant’s answers are not in bold. 
 
Name: Jane Nyabuke  age: 35-40 Date: 31-10-2013 Community: Nteko 2 hours from town. District: Kisoro 
Translator: Henry Neza 
 
Could she tell me a bit about when she was young? Her 
childhood. 
One of the things she can recall from when she was just a 
middle aged child was mostly playing with a hoe, a digging 
hoe. And the mother would say “you girl, why are you 
interested in a hoe? Why don’t you go and look after 
children and look after babies?” And she would say 
“mommy I just want to play with a hoe. I love digging.” 
*pause.* Immediately when I became a grown up child who 
is knowledgeable, unfortunately my own mom died, she 
passed away. When she died we had other young brothers 
and sisters and I was wondering, she said, “how will I look 
after these children?” Mother has just passed away, how can 
I look after my brothers and sisters. So she decided to go and 
work for non-batwa to make sure the sisters and brothers 
would survive the hunger. 
Did she work for non-batwa here or somewhere else? 
When I grew, and when my parents passed away, and before 
even after that, I had found my father with a small piece of 
land. And he had always told me that “this land belongs to 
us, no matter how small it is it belongs to the family.” So she 
had to take care of the brothers and sisters while living on 
that small piece of land. It is not here, but another area called 
Mukungo. That is where she is from, not here. She was 
actually married into here. 
Okay. Was it easy for her to find work with the non-
batwa? 
Yea, mostly the part of the work the non-batwa would give her was to take care, to take protection of their crops 
against the animals like monkeys and baboons. So it was easy for her to do that kind of work because the non-Batwa 
didn’t really love it, so she would do it for them. And from the same income she got from protecting those gardens she 
also got some more money to buy some clothes like a skirt or a blouse.  
Did the non-Batwa who employed her, were they nice to her`? 
All non-batwa are not that bad. Some of them are kind, some of them are harsh. For example there are those when you 
go there if you want food, they will only ask you to put your hands out, you display your hand and they put the food 
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and you eat like this *shows* from your hands. There are those that want to share with you, they give you from the 
plat. Some of them are kind, some of them are not. 
Does she think that the non-batwa in this area are more nice to her or not nice to her? 
At most times, or at times, because Batwa have converted to Christianity. They have been going to church. And 
because of going to church and interacting with the non-batwa while praying, it has brought the non-batwa closer to 
the Batwa, and the marginalization is now minimal, it is not much. And she says that the non-Batwa here are better 
than the non-batwa from where she is from. Her original place in Mukungo. 
Is Mukungo also next to the forest? 
It is near the forest also. 
Was she born Christian, or did she convert later on in her life? 
When she was born, she found people practicing, including her people, practicing Christianity but for her case she was 
not very much interested in that. She would only once in a while go to the church and sometimes would say “Why 
should I go to church?” But when she found herself married, she actually found herself a Christian and going to 
church most of the time on Sundays. 
Are most Batwa in this area Christians?  
Most of them are Christians, but they take alcohol but they are still christens. 
What about their local or tradition religions and beliefs, do they still keep these? 
In most cases, because they don’t know where to do it from, they have abandoned it. But if there was a place where 
they could do it from, they would not have abandoned it. They used to do it from the forest but they lost access, so it is 
very hard for them to do this now. 
And how does she feel about this? 
Because they were evicted, and they have most of the time no hope to get back into the forest for their ancestral lands, 
she said “however much we have love for what we used to do, we cannot be accepted to do it now. So why should I 
hurt myself thinking that now I can go back.” So it’s like they have given up on the way they used to do their own 
things simply because of eviction. 
What about her Batwa identity? If she has given up to this, to these hopes, isn’t she also giving up on her Batwa 
identity? 
She is a bit confused. 
Okay, ask her what makes her a Batwa? 
One of the things today is begging needing for the non-batwa to help her to survive. 
Ask her about the forest, isn’t there a strong connection between the Batwa and the forest? 
Now she has understood. “We are forest peoples; it is true we are forest peoples.” 
So before she said she does not want to think of the forest, but now she is saying she is forest people. So isn’t she 
changing who she is if she does not want to think of the forest? 
Now I said to her, ‘what if someone comes and say ‘Jen, you are not a mutwa, we are going to compensate other 
people but not you, because you have given up on the forest things.’ But she said “no no no no, I am a mutwa, I am 
part of them.” Then I said, ‘why did you tell us then that you have dropped the love for the forest and you have 
adopted Christianity and you no longer want your ancestors?’ And she said “well I thought maybe, since we have been 
evicted, there is no point of talking about it because I can’t go there anymore.” 
Okay, does she see that it is changing her as a mutwa, from being evicted from the forest? 
She believes that eviction made her change all her tradition ways of living. Which is why she said that she does not 
have anything to do with the forest. 
Does she think that other Mutwa feel the same way, that they also feel that they have changed after eviction? 
Her own thinking may not be the same of the other Batwa. They still have love for her ancestral land. But for me, I 
was a bit confused. Please do not confuse me for abandoning my mutwa life, I am still a mutwa. I have not taken 
Christianity as my identity. 
But she said that she is still changing, isn’t she? 
I have not dropped my identity; my home is still in the forest. It is just that now I am outside my home. Please I have 
not dropped my identity. 
Ask her if she has ever tried to go back into the forest after eviction? 
They have only been going there slowly getting like resources for making things. But only once in a while. It is not 
very common. 
Why is it not common for them to go to the forest? 
There are those rangers who protect the forest. They fear that they will get arrested. 
So the fear is so much that they have not thought about rebelling, to gather in a group and go there? 
No, we fear so much because those guys are there. And if they get a hold of us we get some capital punishment. Once 
they get a hold of you and arrest you, you may go and starve for some time in prison. So they fear to go there from 
their homes for those materials. 
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To quickly ask her something else, if she has to describe UOBDU, how would she describe UOBDU? 
In simple terms. That it is very important for them. The children now go to school and they get seeds for Irish 
potatoes... 
But she is saying what UOBDU does. Ask her again to describe what UOBDU is. 
She is saying that UOBDU unites them and teaching them how to leave beginning, and to start a new culture for 
saving and having enough food for next season. That begging is not a solution, but to survive on their own. 
Okay, if she is to say that UOBUD is an animal from the forest, which one would it be? 
I would describe UOBDU as a form of an animal, but first I would say that UOBDU stands as a giant telling the 
Batwa to ‘never fear, we are there for you, you are not alone.’ So as an animal it could be a lion. 
 
 
Arthur Turinayo 27 local tour guide date: 26-09-2013 
 
So could you introduce yourself to me please? 
Yes I am Arthur and I also do local safaris around the country. 
What do you do here in Kisoro? 
A walk to local villages, I also take people to the Batwa community. Canoeing and snake safari on Lake Mutanda. 
How much is the Batwa community trip? 
50,000 ugx for the trip, transport there and back. 
So which Batwa communities do you visit? 
We use two of them. One at the foot of mount Valuva and one at the airstrip.  
So 50,00 ugx. What do the Batwa get? 
From the 50,000 they get 20,000. The remaining money is for me and the transport. 
So what can you tell me about the Batwa? 
These are forest people, displaced. They used to live in the forests. When they wanted to gazette this forest for the 
national park they were kicked out. They were given land for settlement where we normally find them. 
Who gave them land? 
The government bought land for them. Which is where they are settled now. 
Ah okay. So what can you tell me about the Batwa identity? 
They are the shortest people. They also famous for music and dance. For them they used to live in the forest from 
hunting and food gathering. 
Are there many batwa communities? 
Yea, we have many. 
Do you see them as one group or different groups? 
Many different groups. 
So do you think they interact with each other? 
Yea, they even marry each other. 
What about non-batwa communities? 
At first, when they first came from the forest people used to discriminate them. But these days, because they have 
been helping a lot the other communities, they have not been discriminated. 
What have they done themselves, to do something about the discrimination? 
All I know is that Batwa, the time they used to discriminate them, they used to not share with them, like food and 
what. But these days when ever there is a party, we also invite them to entertain the guests. 
Are they paid to do this? 
Yes, they are always paid for this. They also help the other communities for cultivation. 
Before when the Batwa used to live in the forest, but now they don’t, has this changed the way their groups 
interacted together? 
I can say that everything has radically changed. Because they never used to go to the hospitals, which they are doing 
today. They never used to be eating this oil food.  
But do you think the Batwa want to go back to the forest? 
Some of them always tell me that they would take the opportunity to go back. 
Ah. So you said that they were discriminated, how so? 
Because they were always dirty, some people always used to see them as animals and would not want to get in contact 
with them.  
I have heard that they now have an organization 
Yea, UOBDU. 
Have they made a difference? 
Their education. UOBDU is sponsoring some of the pygmy kids. They have also built for them some toilets. 
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What about the way people in Kisoro view the Batwa, has this changed because of UOBDU? 
Yes, they have done a lot of work.  
Could you explain how it has influenced the way people view the Batwa’s identity? 
Yea. Because they never used to go to school, which UOBDU has implemented. Yea. And also they help them in 
many ways. They buy them food. Yea. 
Do you think if UOBDU was not here, would the Batwa still be discriminated against? 
Yes. UOBDU has been important for them. 
You know how people say that the Batwa are indigenous, is this true? 
Yea, it is true. 
So this means what? 
You know these Batwa were the first people here, the first conservationists of this land. 
So people in Kisoro know this? 
Yea, because people here call them ‘abasanga-mutaka’ he who was found in this land.  
So you said when the Batwa were in the forest, people looked at them like animals? 
Yea, because they lived with animals. 
But you said now it has changed.  
Yes, 
How do people look at them now? 
They are not discriminated; they are looked at as other people. 
So they look like the same people or other people? 
Now there has been some inter-marriages. 
Do you think the people here, like anyone from Kisoro. Do they see them as “okay, they are the same as me” or 
“this is pygmy.” 
Yea, they still call them pygmy. There is still a difference. But poverty more especially. 
So who is the poor one? 
The pygmy is the poorest. 
So let’s say a Mutwa was not poor, do you think there would be a big difference from people from Kisoro and 
the Mutwa? 
No. If they had the capacity to buy good clothes, good what.. 
So the image of them? 
Yea. 
From what I hear, many Batwa communities were scattered around after the evictions? 
Yea, they are still scattered. 
So there is nothing which brings them together? 
Like, they always get, UOBDU arranges some workshops so they can all come together. Sometimes they even bought 
land for some of the communities. They provide them with seedlings so they can also do farming. 
 
 
 
 
 
Name: Bahat Kenneth Age: 42 Date:  14-10-2013 Community: Individual household, 1 hour from town District: 
Kassese Translator: Niyonzima Michael 
 
What makes him feel like a mutwa? 
He is an original mutwa. 
Do you understand the word identity? What is 
the Mutwa identity? 
(Some misunderstandings) 
Okay, okay. Ask him, what is a Mutwa? 
First thing, daddy, mommy and grandfather and 
grandmother are Batwa.  
Okay, but what is a Mutwa? 
That is indigenous people of our mountains here. 
Ask him what he thinks.  *discussion* Just tell 
me what he says. 
He is a Mutwa, he is from Mbufumgira. 
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Okay, ask him what is the difference between a Mutwa and non-Mutwa? 
There is a difference of a Mutwa and other tribes. Another tribes is big. The mutwa is short, because mutwa is our 
spoken bufumbira, the same language.  
Then why is Emanuel big? And so tall? 
His daddy or mommy is big. But is Mutwa. 
What other difference is there between Mutwa and non-Mutwa? 
Mutwa is a tribe from pottery. From baby up to what, making pots. 
Pottery? The Mutwa do pottery? 
The non Mutwa don’t? 
No, they don’t. 
So all the pots we have seen are by Mutwa? 
Yes. Another Mutwa do it. 
Ah so some Mutwa come to make and go? 
Yes. 
Are there more difference between Mutwa and non-Mutwa? 
There are three tribes of bahutu, Batutsi and batwa. Because Mutwa is spoken in one language. From volcanoes, 
mutwa is the first. Mutwa is the first man of Rwanda, of Uganda of what. Because tribes of Mutwa is small. Mutwa is 
in very danger in language. 
Danger? What do you mean? 
Our language in Batwa. Mtutsi or Mhutu not language for mutwa.  
So you have your own different language? 
Mmm, it is a different language. 
So has he lived here all his life? 
Another any time, going another area, any time. 
So he moves around? 
Yea, In Kassesse, Mbarara… 
Why does he move around? 
Ah, very danger in money problem. 
Ask him why he moves. 
Kamuenge you are paid for plot. Here in Kassese, you are paid in our land. Plots. 
So he has many places? 
Yes, places in Kauenge and Kassese he has plot. 
Was he born here? 
Mbarrara. 
And his parents? 
They died. 
Were they also born in Mbarara? 
Yes 
So his roots were in Mbarara? 
Yes. 
Did his parents live in the forest? 
In mountains of volcano. In Kisoro district. 
No I am asking him, has his parents lived there? 
Yea, his parents are come Kisoro Mbarara. 
So his parents were not born in Mbarara, they were from Kisoro? 
Yes. 
So in Kisoro they lived in the mountains? 
Yes. 
So why did his parents go to Mbarara from Kisoro? 
You come to Kisoro, move to Mbarara. Very danger money, our eat, in Kisoro. 
So here it is better? 
Yes, Mbarara is very better than Kisoro. 
Were his parents evicted from the forests? 
Yes. 
Why did his parents go from Kisoro all the way to Mbarara? Why Mbarara? 
There is pottery. 
I want to ask something different, how does he feel with the non-mutwa? Does he have non-mutwa friends? 
Yes, very big. Non-mutwa is friend. 
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Does he see mutwa and non-mutwa as the same or different? 
Our language is the same.  
Does he feel like all mutwa is his family? 
There is no problem. 
Is there problem with the non-mutwa? 
Ah ah, no problem. 
Because the non-mutwa in Kisoro do not like the batwa in Kisoro. But here different? 
Ah, different. It is not the same.  
Does he know UOBDU? 
No. 
 
 
 
 
 
 
 
 
 
 
 
 
 
Name: Ephriam Kadero  Age: 80 + Date:  27-09-2013 Community:  Mulambo, 3 hours from town District: Kabale 
Translator: Neza Henry from UOBDU 
 
I used to love hunting. 
He was hunting in the forest? 
Yea, just in these small bushes around. 
*pause* 
After doing that kind of work like hunting and farming, I just 
wash myself, clean myself and I go and visit my friends and 
we chat. 
His friends, are they Mutwa or non Mutwa? 
Batwa and non Batwa. I visit them all. 
And he was born here? 
Yea, I was born from the community called Makanga. 
At the forest? 
By that time it was a forest. 
*pause* 
But now it is clear, there are no more trees anymore. 
 
So they were cut down? 
The forest was cleared because people wanted to do some 
farming. Now it is only the reserves that are left. But all 
bushes around have been cleared. 
How does he feel about them being cleared? 
Of course we didn’t feel very good, because at the forest is 
where we used to have our livelihoods, but all the same I am 
happy though I do not enjoy the forest anymore. At least I 
have exposure; I talk to people, which was not the case where 
we only talked to our Batwa alone, our fellow Batwa. But now we can even talk to the Bachiga, non Batwa. 
So he is not too sad about the evictions from the forests, it’s not a problem for him?  
I am very sad; I think and think of something that I can never get again. The forest cannot be my home again.  
So he feels emotional about it? 
Of course I feel, I lost it, it was mine, I used to enjoy it but now it is gone. So I no longer have chance to see it again. I 
cannot stay there anymore. 
He said that back then he was talking to Batwa and non-Batwa friends, doe she still do this today? 
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I am very weak; I can no longer move anymore. But if I was strong I would move and meet my friends and we chat. 
So does he feel like there is a difference between him and his non-Batwa friends? 
It is not the case now today. The non-Batwa and Batwa can share and eat from one plate. But before it was not, the 
non-batwa would not eat from the plate or drink from the cup from the Batwa have used. But actually, how could this 
happen when we were distant? They were staying outside the forest and we were staying in the forest. So it was very 
hard for us to meet and share and even if we meet it was very hard for them to eat from where we have food.  
 
 
 
 
 
Name:  Florence-Jannet Mudederi Age: 80+  Date: 27-09-2013 Community: Mulambo. 3 hours from town  District: 
Kabale   Translator: Neza Henry 
 
 
 
So she is a representative, can she tell me about what her role was? 
I was a representative of the community. I represent my community views, take them to where I was, like workshops 
at Kisoro or Kabale or wherever, then from there I get answers and views from the meetings, I gather the community 
members and tell them what happened during the meeting and workshops. 
Does she feel like UOBDU has helped to unite or bring together the Batwa since now she is representing this 
community and others are representing other communities? 
She feels at least, though there are still some few existing conflicts among them, at least UOBDU has helped them to 
come together to iron out their differences. That’s when they can develop. But still some of us are lazy, some of us are 
lagging behind, some of us want to come. Look, the ladies here doing the crafts, I am among them doing some crafts 
and handwork, and it is helping us at least to get some money. So that is also an initiative of UOBDU. If UOBDU had 
not brought someone from Europe to come and give us the project, we wouldn’t. So UOBDU has helped us. Also 
when we are sitting together we also talk about other things, which also brings us together. 
Now that she has been meeting other representatives from other Batwa communities, does she feel like they 
have something in common? 
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Because it is very rare meetings happen once in a while, she can’t exactly tell what other Batwa communities think or 
what they think or what they plan or have achieved. But according to her community, at least they have achieved 
something. At least they can plan, raise goats, have meetings and talk about some things. But those meetings are just a 
day or two, so I can hardly understand them. 
What about the problems the different communities face? 
She said, look Henry, we are about three odd women here who first settled this place. After AICM acquired the land 
we were the first ones to settle here. But with time they kept on bringing other young ones to settler here, which is 
good. But the issue is young people have their way of living, and old people like herself have her way of living. So it 
is very hard for her to tell exactly even the youth that have joined them, how faithful are they going to be? Because 
those old women are faithful to each other, and she says it’s our initiatives, the three of them, which now other people 
are enjoying. 
Does she think that it is the same situation with other communities? 
She still insists that, Henry, even me moving, the exposures, because I have been a representative. I was common here. 
And I only knew my own habits and my ways of doing things. Though we are all Batwa, we cannot behave the same. 
So I cannot tell exactly that other community members are the same as my community members here. 
So she said that she moved here, where was she before here? 
She says that Henry, remember, we are forest people and we originated from the forests. Most of us have originated 
from the forest, but most of us have not even had the chance to enjoy the forest. Some of us have been just adjacent to 
the forest. Others like my parents were deep inside the forests. So she does not know what will be the difference 
between communities that are not with her, and members of the communities here. And she says, even though here, 
those who are here with me have their own behaviour also. Most of them like farming, others like craft making, others 
want to fold their arms and sit. Members of the communities are funny. 
But did she live in the forests before she came here? 
I don’t understand, because she says she’s in her eighties and those years people were in the forests. She says we 
originated in the forests, but for her she did not. It is a bit confusing, but I do not want to push it. 
Okay, what about her identity as a Mutwa, can she tell me about this? 
I do not know why they like that what, whenever you ask they say ‘poverty’. 
So she said that also?  
Yea. 
So that she can say that most Batwa feel the same way about their identity? 
I do not think she understood exactly, but she said: the Batwa, the Bahutu, and the Bachiga, all these are there. So for 
us as a batwa you can see that we are poor. And whenever you see a poor person people can abuse them as a Mutwa. 
Which is true, when you look poor and dirty, the non-Batwa say “eh, you look like a Mutwa!” So I think to be a 
Mutwa is to be poor, absolute poverty. 
Does she also feel indigenous, the Rwandan word, does she feel like the Batwa are indigenous here? 
She cannot define the word. She believes that they are the people who were found deep into the forest where they 
belonged. That’s why they have that word for indigenous. Maybe people who are knowledgeable can define it better 
than me. 
While she has been living next to the forest in this community, does she feel like she has been discriminated 
against because she is Mutwa? 
It is no longer common. They no longer discriminate them. Before it was very worse, but at least today... they would 
violate our rights. But now that they see that we are developing they would no longer violate our rights.  
 
 
 
 
 
 
 
 
 
Name: Maritazari John Age: 18. Date: 27-09  District: Kabale Community: Nyombi 3.5 hours from town. 
 Translator: none. He is senior 4 (10th grade) 
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You attend which school? 
I am doing Otori secondary school. 
Are there other Mutwa there? 
No 
You are the only Mutwa? 
We are two, but the other one is from Kisoro. 
So how many Mutwa in the whole school? 
Only two. 
Okay. 
And the rest are Bahutu? 
Mmm. 
Is this a problem for you? 
No there is no problem. 
There is no problem? 
So you have friends 
No problem. 
I heard some other places some time ago there have been problems 
No problems any more. 
Were you born here? 
Yea, from this one. 
And both your parents are Mutwa? 
Yea 
And they were born here also? 
No, they were born from Rwanda. 
In the forest? 
Me I don’t know that one. They didn’t tell me anything. 
Do you have many mutwa friends? 
Yea they are there. 
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Or do you meet more bahutu? Do you have more Mutwa or Bahutu friends? 
Both.  
Equal? 
Yea, 
Same number? 
Yea 
So there are no problems with getting Bahutu friends? 
No problem. 
Do you visit many other Batwa communities?  
Yea, I visit Makanga; they know me, and other areas. And Batwa from Kisoro town, they know me. 
Do you feel like they are family, the other Batwa? 
Yes. 
Do you feel like the Bahutu is your family? 
No 
Do you feel like the Batwa is your family? 
Yea. 
Even from different community? 
Yea. They cannot discriminated and yet they are born from, we are from one culture. The same culture. 
You say they do not discriminate; does this mean the Bahutu discriminate? 
They discriminate others but my side no. 
But they discriminate other Batwa? Your friends? 
Yea. 
Have you seen something happen? 
But here I don’t know.  
But your friends have told you something? 
Maybe the ones from Kisoro. They are the ones who have some kind of discrimination. 
How do you know that there is discrimination there? 
People who are just crossing, they say “this one, this one is Mutwa.” 
So the non-Batwa in Kisoro discriminate the Batwa, but here no? 
No, no problem. 
Why do you think the one in Kisoro discriminate? 
I don’t know the problem…  
So you think maybe your friends in Kisoro, it is difficult for them? 
Yea, those ones who live in Town. 
But here there is no problem? 
Yea, no problem.  
Has UOBDU helped you to meet other community? 
They have helped me. 
Do you sometimes go on your own to meet other communities? 
Yea, I do that.  
Do you feel like you know more communities because UOBDU helped? 
I don’t know more cultures of Batwa. 
But you know many? 
Yea. 
Also in Rwanda? 
No, only Uganda. 
How do you meet them? 
Just, I normally go there and tell them that me also I am a Mutwa, so I came here to visit you so that we can know 
each other. 
Do you go alone or with friends? 
I normally go alone. 
Do you walk? 
Yea. 
Do you sometimes go with UOBDU also? 
Yea. 
Can you give me an example? 
Those one in Kisoro, they are the ones who took me there. 
So UOBDU took you to the ones in Kisoro? 
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Yea.  
Do you feel like you share a lot of things with the other Mutwa? 
Yes I feel no problem because we are from the same culture. 
Do you feel like you share more with the Mutwa or Bahutu? 
Mutwa. 
Could you give me some examples of what you share? 
Like food. Like Bahutu they normally say “I cannot eat with Mutwa.” But for me I have no problem with them. I 
normally stay with them for long time, we eat together, there’s no problem. 
It’s strange that they discriminate eh? 
Yea. 
So do you understand it when I say identity? 
Yea, identity. 
Do you feel like the Batwa have the same identity? Is it the same, the Batwa and Bahutu? 
Yea, it is the same but for me Batwa… We have some problems like family or poverty. That is one which made us 
poor. 
And the Bahutu are not like that? 
No, no more. 
So one of the things the Batwa share is poverty? 
Yea, Poverty. 
But the Bahutu? 
Some of them are rich. 
So that is one of the differences? 
Yea, 
Are there other differences? 
No other differences.  
Do you think then if there was no poverty, if the Bahutu and batwa were the same, would there then be 
discrimination? 
Yea, no poverty, no problem. 
Do you think the Batwa have more problems with other Batwa communities or Bahutu? 
Many problems are from Bahutu. Discrimination. Favoring. If a Mutwa fights with bahutu, they all beat the mutwa.  
Have you seen this in school? 
No, school no problem. 
Maybe in town? 
Yes, in Kisoro town mainly. 
Also Kabale town? 
… 
How has UOBDU helped the Batwa? 
By giving them education, like me. I am sponsored by UOBDU. That is great work. 
 
 
 
 
Name: Mishaki Warren Age: 45 Date: 27-09-2013 Community:  Makanga 2.5hours from town District: Kabale 
Translator: Henry Neza from UOBDU 
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Could 
you ask 
him if 
he has 
lived at 
this 
community the whole time? 
He was born in Makanga. 
And his parents also? 
The parents were born in Rwanda. The father. 
In the forest or? 
In the forest hunting. 
Does he remember some of the things his father would tell him about the forest? 
Yes, he can remember some of the things. 
Could he tell me some of them, briefly? 
The father used to tell them a story that they used to go hunting. Most of the time they would hunt these small petty 
animals which they would use for eating, such as wild pigs, bush bucks plus duiker. 
Was his father evicted from the forests? 
That time the grandfathers were the ones in the forest, according to what he is telling me. 
Were they evicted from the forests? 
Yea, they were evicted. 
Have they told him about how this made them feel, like if it was a big problem for them? 
According to what the fathers told him, when they were evicted the non-Batwa could address them as wild animals, 
they never addressed them as human beings. But with time, they started recognized them and said: ‘okay, these could 
also be human beings,’ so they accepted them and they were provided with tools, so they could do a bit of farming for 
the non Batwa and farming for their own, on the non-Batwa land.  
*pause* 
According to what he has been told also, one of the things that used to show that they marginalized the Batwa, was to 
tell them if they wanted anything from a non-Batwa, they were to show their hands, and be given food there, even 
drinking, they would poor something in the hands and they Batwa would drink from their hands. 
*pause* 
Once they were given food, for example, from a Non-Batwa, the plate would be given to you for forever your life; no 
non-Mutwa would use it again as his plate. Even if it was a cup. They give it to you with porridge and they always 
pour there for you, you never return it back to the house of the non-Batwa. 
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*pause* 
With the time, of course, the Non-batwa were becoming friendlier and friendlier, closer to the Batwa, and the Batwa 
also felt that now they fitted into the community with the non-Batwa. So they would also come closer and start 
working together in the gardens and other work which would be given to the Batwa to work for them. 
*pause* 
With time when they actually realized that the Batwa were also human beings, then life became normal for the Batwa 
and the non-Batwa understood that these are human beings to be used for some work. And they employed them to do 
casual labor like gardening; you know digging in the garden for the non-batwa. 
*pause* 
So today non-Batwa come together, eat together. The Batwa girls can talk to the non-Batwa boys, and the Non-Batwa 
boys can also talk to the batwa girls. So there is that kind of interaction, at least now it works. 
So now there is not much difference between the two? 
Yea, today we interact together and eat together. 
*pause* 
The cup I use the none batwa can use. 
*pause* 
Today if the Mutwa refuse to give something from his own sweat, the non-Mutwa would actually get annoyed and say 
“we are brothers these days and now you are refusing to share with me, why?” 
*pause* 
Briefly that it what he can recall and understand. 
Does he visit a lot of the other Batwa communities? 
Most of the time he crosses the border to Rwanda to see his relatives, some of them are actually his real relatives, 
others are just friends. He goes, he visits them. 
*pause* 
Even if my relatives or friends are close, could hear that they have lost someone or have a party or anything, 
immediately I come for rescue and do things together. 
But these are Mutwa? 
Yea, Batwa. 
What about non-Batwa? 
They visit me, I visit them. When I have problems they come, and when they have problems I also go. Such as death. 
Does he feel like, if he was to look at a Mutwa and non-Mutwa.?Does he feel like they are both equal like his 
brothers, or does he feel like one is more of a brother than the other one? 
Yea, he is given a scenario. You see where we are now settled in Makanga, it was formally for the Non-Batwa, not 
until some good wishes bought something for us, but the landlords had already wanted to evict us. Which shows that 
at least something which is not good. But when we have a festival such as a drink, we come and ask for a drink and we 
share with them. So there is that relationship of sharing and eating together. 
And what about UOBDU, can you tell me a bit about UOBDU? 
UOBDU is like a vehicle for us. It is leading and we are following. One thing is that it brought us together, for 
example the goat shed being constructed right now and the goats being given. And of course also teaching them how 
to do the gardening. So he sees it as a leading vehicle. 
When he says that UOBDU brings them together, what does he mean? 
He gives an example of children going to school, and then the gardens that are being given or hired to them, and the 
seeds being provided. So there is hope for food. Which brings the 
people to think that UOBDU is there for them. Because bringing 
food, bringing education, these developments actually makes us feel 
UOBDU is trying to bring the Batwa together. 
And so does he think it works? Does he think that the Batwa 
around in the different communities are more together because 
of UOBDU? 
Yes, Kabisa – it is a Swahili word meaning very much. Yes yes yes! 
 
 
 
 
Name: Peace Munyengenizi age: 45 Date: 27-09-2013 Community: 
Makanga. 2.5hours from town. District: Kabale Translator: Neza 
Henry 
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Could you ask her to tell me a bit about her childhood? 
When she was a child, as she remembers when she can recall back, she used to love doing some farming. She wanted 
to do it at home and for the neighbors. The purpose for doing it for the neighbors was just to acquire money. They 
could pay her very true money which was a word of thanks. About only, about 10cents that time. Then from there as 
she grew, they also graduated her and she stated receiving 20cents. From 20cents she went up to 70cents. Then after 
that, she said that ‘Now I am grown-up, I need to put decent dresses’. So she went into the market and bought 
something decent and dressed. And then she went to Kisoro where she saw a tailor who made her a dress.  
Where did she farm, at her community or somewhere else? 
Yea she was working from her community from Kashasha in Makanga. From there she went to do some business in a 
neighboring country in Rwanda. From there she was arrested by Rwandan authorities because it was against the law, 
she was not doing it in the right way. Then she came back and she lost the money and started staying around her 
community and could no longer go to Rwanda for business. 
So she never lived in the forest? She was born outside the forest? 
For her cause she never lived in the forest. But the grandparents lived in the forest. But later on when the eviction took 
place, they were squatting next to the forest. Then from there, the African International Christian Ministry, decided to 
buy land and settle them where we found them. That is where they are currently. 
Do they enjoy their new location more than next to the forest? 
She’s happy as a person, and she believes that the rest could also be happy. But the reason for her being happy is 1) 
that she has been exposed, to the extent that she has travelled, to different areas including Kampala, which she was not 
doing before when they were still around the forest. So that exposure makes her feel that she is proud, she has moved 
and seen part of the world, which makes her happy. But then there is a problem with the community members that 
most of them are against her. They don’t love her so much. So she feels that she should move away to another land, 
where the Bishop or AICM has also purchased land because that land is free. So she wants to prepare to settle in that 
area there and no conflict with her community members. 
Why is there conflict? 
The reason is as simple as, she has been exposed too much. And she has worked with the non-batwa whereby, she 
goes in circles. When we talk of circle we talk of credit savings where Batwa and non-Batwa are. And she has joined 
so many of them to the extent that other community members look at her as if she is advanced, as if she is proud, so 
they say “this is no longer our community member. Because she goes into Bachika, she goes into other people and 
then make savings, meetings, work groups, work, team work, which the Batwa don’t really do.” 
Is it because they are non-batwa these people, or is it because they are different communities? 
The batwa look at her because she is no longer Mutwa. Because she is at a higher level now. And they think that she is 
no longer one of them, they think that she is proud. And of course, the way she looks, she ties to put on very well, 
maybe washes her clothes, buy new clothes, joining those circles. And then the Batwa think she has advanced and 
look at her as something else.  
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Name: Rwanyindo Emmanuel Age: 43  Date: 14-10-2013  Community: Individual household 1 hour from town 
District: Kassese Translator: Niyonzima Michael 
 
 
 
He says he is Mutwa, how does he know that he is Mutwa? 
His area is not his. Second one is the family. I am not eaten. The children are not going to school. The first born, 
second and third. Four children are going to school, then another four who are not in school. 
So where does he get the money for the four to go to school? 
Per one child in school is 10,000.  
But where does he get his money to send them to school? 
What? 
Where does the money come, to send them to school? 
You talk to people in private school, not government school. 
But the private school cost money, how does he pay? 
Per term? 
No, not how much, how does he make money? 
He sells pots. 
Okay, so that it is how he makes money, from the pots? 
He goes to Kassese, Fort Portal and sell. 
He make here? 
Ah no, we take to our head, from this schemes, you go to Fort. ??? 
Now again, what makes him mutwa? Because he is tall. I want him to explain to me how he is mutwa. 
His mommy and daddy is mutwa. The problem is very danger. Dangerous. Any time for our eats and schools, pay 
money to school, pay our medical care, I am not land. 
Whose land is it? 
Landlord. 
Does he pay money to stay here? 
Yes, he renting. 
His father and mother are from where? 
From Rwanda to Uganda in 1952. 
Why did they move from Rwanda? 
Rwamagana in Rwanda. 
Yea but why did they go? 
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Refugees. 
From what? 
1952. 
Yea but why refugees? What happened in Rwanda? 
Mommy buried here. 
Yea but I am asking what happened in Rwanda so they come here. Why do they come here? 
1952 there is many dangers in Rwanda. 
What danger? What was dangerous? 
Fighting. 
The Batwa were fighting? Who were fighting in Rwanda? 
Bahutu and Batwa were fighting in Rwanda. 
Big fight or small fight? 
There is a big fight in Rwanda where bahutu target and killing the Batwa. 
Why the bahutu killing the batwa? 
No reason. 
When his parents live in Rwanda, they live in forest? 
No. No forest. 
There is no forest, it is flat. 
Has he visited other Batwa communities? 
Another Batwa is going to cultivate. 
But has he gone to say hello to other Batwa? 
He goes cultivate with them. 3 families. Another eating in our village. Because every time our job cultivating. 
Has he visited other batwa in other districts? 
Yes, in Mbarrara, Masaka and others. 
But he has not been in Kisoro? 
No. 
So there is only one mutwa family here. Do they have problems with the non-mutwa? 
Anytime landlord you have to pay your money, you not paid your money you back, ‘go away, go away’. 
Does he feel like people treat him different because he is Mutwa? Is he the same like the bahutu? 
Everything is problem. 
Can he give me example? 
Going to clinic, bahutu am not … 
Does he view the bahutu like the Batwa? 
The bahutu not speaking batwa language.  
 
 
 
 
 
 
 
 
Names: Mukadisi Fiobi 80-90 years. Jennifer Nyiramugisha 40 years, Pandasi Beatrice 35 years. Date: 25-09-2013 
Community: individual household 5min from town. District: Kisoro Translator: Henry Neza 
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What makes them Batwa? 
One of the things is that they used to live in the forest. Would delivery wild yam and wild honey from the forest.  
Translator: I want them to understand the question. *discussion between Henry and the Batw.* 
They believe that one of the things that make them Batwa is that they are forest people. And secondly, the poverty. 
Because they are different from the rest. Other groups here are okay. For them they are poor, marginalized, left 
behind. So that one is also makes them think to be batwa. Then also they have no land. They are landless. They think 
those can identity them has Batwa. 
I also want the grandmother to participate. *discussion with grandmother and the two others.* 
God created three categories of think groups here. The Batwa, Tutsi and Hutus. God said, come here my creations. 
God had a container made out of wood. God filled the three containers with milk and also provided bread to those 
three think groups. And said: here you are, here you are and here you are. And god said, I wish you the best, all my 
creations. The Tutsi tasted the milk, it was nice, and bread. And covered it for tomorrow. The Hutu also tasted the 
milk and bread, and the Hutu reached half the container and half of the bread. And still covered it for tomorrow. The 
Batwa tasted the milk and the milk was nice, and the mutwa finished all the milk from the container. Went onto the 
bread and ate ate ate. When god came back to check on these three ethnic groups, he asked how are you doing? The 
Tutsi said fine, I have my milk and bread. The Hutu also said fine, I have half of my milk and half of my bread. And 
the mutwa said no lord god, what you gave me was nice and I consumed everything. And god said, oh my… Now god 
gave them their last blessings. He said Tutsi; you have lots of cows, lots of milk, bread, servants. God told the Hutu, 
you have enough land, enough food, but you always work for them to maintain them. Batwa, you have consumed 
everything I gave you. So you be in the forest, dwell in there, eat what is there and stay there all your lives. Now, with 
time the Batwa, of course the Batwa stayed in the forest as that is what god told them, and the Hutu maintained the 
land and produced food, and the Tutsi became cattle keepers with their cows. So my people went to the forest and 
stayed there and ate the wild yam, the wild honey, and the specific trees. As time goes on, the batwa were saying ‘how 
long shall we eat raw food?’ We eat raw fruits, fine. We eat raw honey, fine. We eat fish and meat, but it is raw... how 
can we go on like this? So one of them said, no, why can’t we see how we can prepare our food and cook. And they 
went to a nearby tree and found a dry wood. One mutwa climbed up and took the dry wood. Cut it into pieces and got 
another small tree, and start rubbing together *shows gesture*. So they were busy busy doing this, until they saw some 
drops of wood falling and becoming fire. Then they got fire, and blew on it and fire came. After getting the fire they 
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got more wood and covered with dry wood. And more fire came. They said: now, if we found fire, why don’t we try 
and cook, see whether we can cook the food and we eat. So they did it, and saw the meat roasting and said, eh this is 
delicious. When they tasted this they said “oh, how can it be delicious like this?” Now neighbors saw smoke in a 
distance and said “what is that smoke, what could that be? Could it be what we think is fire?” When the Batwa saw the 
non-batwa coming to them the Batwa were trying to fear that the people were going to kill them. So they were saying 
“hey, what do you want in our territory, why are you invading us, what do you want?” And they replied “no no no no, 
we are not invading you, we are coming here to help us, because we are seeing something like smoke and maybe we 
can help us. So the Batwa asked the bahutu: so how can we carry this, because the way we made it we cannot carry.” 
The Hutu sad, No, let us add big hunk of tree, and when it lights we can carry it while blowing it and it can still be 
burning.” And the Batwa said “okay, let us do that” and they carried the fire from the forest to outside. When they 
reached there they also made fire and other people also saw and thought that fire was nice.  
*pause* 
After making the fire and giving it to the non-Batwa, they also took the fire and it spread everywhere. Now after that, 
the Batwa are not intelligent to maintain what was given to them by god. By the time of eviction, the Batwa could not 
speak on their own half to demand for their rights. So they remained there, and non Batwa, instead of helping them to 
demand for their rights, they say “now you have been evicted, I want to help you and give you a place to stay 
temporarily, look after my gardens and cows.” So the Batwa accepted and build somewhere there, and took care of 
other peoples gardens. Over time, people get fed up with you and say, “Now I want to use my land, get off my land go 
somewhere else.” So they evict you again second time. So they kept on going on like that. Because of that permanent 
poverty came to the Batwa. And she believes that because god told them to stay in the forest, but then they were 
evicted from the forests. This is the result of why the batwa what they are today. That is how she ended the story. 
What about this ‘Abasangwabutaka’ are they familiar with it? 
OLD WOMAN: IT is not a common word to them. They knew all the time that they were Batwa. One day when they 
were going to Rwanda they asked them to identify themselves, and they said they were Batwa. But they said “eh, you 
are not Batwa, but INDIGENOUS WORD, you are the owners of the land.” So that’s when she heard it first. The 
boarding people in Rwanda, non Batwa told them. 
*discussion* 
So they told them to call themselves that, not Batwa or Hutu or Tutsi. Henry: this must be the politic idioms of 
Rwanda since they do not want to use those terms. 
And the other one? 
She has actually never heard the word before. 
Since now they are not living in a community, how do they view the other Batwa and Mutwa from the 
communities. Can they go there and socialize or is it difficult? 
According to the old woman and daughter, when they go to other communities the communities tend to look at them 
as if they are not part of them and they believe maybe they are like the Hutus. That these are rich now, because they 
have their own land, they live within the non batwa, they have a nice house, and they can tilt the land, so those people 
think that they are advanced. They don’t look like them.  
With the creation of UOBDU, as the way they view themselves as Batwa changed? 
UOBDU has changed completely their life. Before when it used to rain, it would rain on their cooking pots, cooking 
stoves, the roof would leak. But today they have mattresses to sleep, we have beds, we have saucepans we have a say. 
We go to local council leaders; they understand us now they listen to us. Before that was not the case. UOBDU is like 
home, a home where the batwa can go and talk their issues. 
Do they feel like UOBDU has helped them as a Batwa community here in Kisoro, to become stronger? 
UOBDU is respected within the Batwa and non batwa. So the non batwa no longer marginalize them that much. Even 
they are going to school, no one beats them, no one says you come here you are a mutwa. It has also disappeared. 
So they have gotten more respect due to UOBDU? 
Yes. 
What about the way they view other batwa communities? Do they see the Batwa as more together? 
Most Batwa are still lagging behind in terms of economy, behaviour. They are not changing much. Though UOBDU 
is doing its best, but because Batwa ant alcohol a lot of time, they remain behind. But in terms of representation, all 
Batwa communities have representatives which she thinks is helping the Batwa. The representatives who would go to 
village meetings, council meetings. But because the Batwa don’t care, they don’t take it seriously; they still lag behind 
and do not get information. And they find they do not benefit from the government programs because they just neglect 
everything. But some Batwa she says, are still coming up. 
What about the relationship between the different batwa communities, has this changed with UOBDU? 
The different Batwa communities had many conflicts at first. But when UOBDU came in and started sensitizing them, 
though they have not fully participated, but at least there is some change. You find community A can communicate 
with community B, they can do some group work together, which was not the case from before. 
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Name: Harera Emmanuel age: 19 date: 25-09-13 community: Kanyabukungu, 20min from town. District: Kisoro 
Translator: None. He speaks English 
 
Henry tells me you have been doing 
carpentry? 
Yea, I have been doing carpentry but somehow I 
do not have many jobs, somehow. 
Why not? 
Because there are things which I don’t have, like 
tools. 
So if you had the tools you could work? 
Yeee 
So there are no problems with people in 
Kisoro, they could use you with no problem? 
Ehhh, no problem! Even I can join them and 
work together. This is my house. 
Ah it’s nice. 
Ah it’s not nice. But somehow. You know, when 
it raining the water come and disturb me. 
So you alone live here? 
No, I am with my wife and the children are also 
there.  
How many children do you have? 
Two children.  My house is small. And my washing and bathroom is out here. The toilet is just here. 
How long have you been living here? Many years? 
25 years. It’s far. I forgot. Because here is our place from eh! 
You were born here? 
Yea. Even my mother was died here, my father was here. 
So for you you are mutwa? 
Yea. 
So you are one community here? 
Yea. 
And the ones in Kisoro, do you know them? 
Yeee 
You have friends there? 
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Yea yea, we are friends very much. 
Do you also have non-batwa friends from Kisoro? Are they mostly Batwa or non Batwa? 
They re five. I have many friends who are batwa. And we already play and plan the football. Uncle Henry he knows! 
Eh, I like football. 
So you play with each other? 
Yea 
What about people who are not Batwa, do you play with them also? 
I play with the Bahutu. 
Ah so you have Bahutu friends? 
Ehh ye, we share to play football. 
So there is no problem between you and the Bahutu? 
No, no problem. 
I heard sometimes the bahutu don’t like the batwa 
Eh, they like them but somehow, sometime they say “eh, you pygmy, you go away, go away from me.” 
They say that to you? 
For me, they say, but I go slowly “you forgive just. I am like you so.” 
But why they say that? 
Those Bahutu, there are many things which they believe me. The Bahutu are another group 
So you do not see them as a family? 
No. 
But the Batwa are family? 
They are! 
But is strange that there is tension. Do you know why? 
I know. So this Bahutu they cannot, if the bahutu want to plan. The bahutu cannot add you on that plan, to improve. 
For example, if the bahutu wants to dig, they cannot come to teach you to dig. So you see this is my place I have dig. 
So me, I have cope just from my own. 
No help from Bahutu? 
No no, I cope. We share but not too. Just eh... and we are still suffer. If I don’t have work, I sleep with nothing. I boil 
water and take water only like here. Of course here I have my banana plantation, I burn matoke. I take, so I leave that, 
take that one kg. to Mahunga. Even this is my work, I crushing stones. And this bahutu come to call me ‘please you 
come and work, I have work today.’  
But the bahutu don’t want work from you? 
Sometimes. I spend a week without work. From my knowledge, I plan, how can I live? This is my children. How can I 
plan this? I go there town and join my friend carpentry. I tell them “please, can you give me work?” They say “here 
we have job, so how much money do you want?” I tell them 10,000, they say “no no no, too much” so they give me 
5000, and after work is finish, they pay me. But now my friend Batwa, they suffer. Because they do not have work. 
They are suffer, they are suffer. Another Batwa, which they don’t have land like this, this Mutwa who don’t have land, 
of course he is beggar just. Eh. Even in the name of god only. In the night I have taken yellow banana, can I bring it to 
you? 
Banana, yea, of course! The small yellow one eh? Sweet taste. 
I can take? 
Later, thank you! 
Do you sometimes sell in the market? 
For me I know how to make that. I can cut this matoke and take there. Tie with this banana leaves. I tying it and put 
there, thoroughly. Then I leave there for two weeks and then I see it has changed. 
Has there been any problems with the Bahutu and Batwa? 
Now we have problem. If a mutwa die, the bahutu cannot come to, okay he can come, but he comes only to see only. 
We still suffer, for example, if you are a pygmy, and if you sleep without eating, then of course your stomach is in 
demand, so you cannot go there and tell Muhutu, you my friend, please have sleep without eating. So you help me and 
give me some food, tomorrow I come to work. The bahutu say, “Hmm! You come to work, so if I give you and you go 
today. And tomorrow you are not coming then what can I do to you?” some bahutu they are bahutu which make that. 
But they are not many. So we still suffer. We have problem like leaves this household (pointing at roof.) For me what 
I plan, if I get house like this my father’s home, then me I can plan. Me, I can plan. For me I can.  
So with the Bahutu there are problems. But with the Batwa, are there conflicts? 
Conflicts are there. These Bahutu and Batwa. Batwa was not share… so bahutu they come to just chasing Batwa, “you 
are pygmy, go away from them!” So when we are at the celebration of this bahutu, their wedding, and pygmy want to 
go there to share with them. They can send you out! “Go away go away go away! You are a pygmy!” 
So what about UOBDU? 
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Eh, UOBDU is our Arm! Eh, this project, I still thank, I still thank that project. And eh. UOBDU is very good to me. 
This my language, my English eh, it is somehow eh? 
Yea it is good! 
Eh, it is not good! Hahaha 
Yes it is, haha, I can understand you. 
Okay, so it is UOBDU who teach. So UOBDU is our arm! 
Has UOBDU helped the batwa communities come together? 
UOBDU helped. 
Has UOBDU helped you communicate with other communities? 
Still helping. 
Your parents were here, and you have your family now. When you look at the other mutwa here, are they also 
your family? 
They are my friends, they are my brothers. 
What about the mutwa from the other community, the same or different? 
You see, this is Kanyebukungo batwa community, and this community is not the same as Bashumba community. It is 
different. So, me I been want to say to those Batwa, ‘be like me’, but I don’t know why they don’t want to be like me. 
But I thank god why I have gotten this knowledge. 
Do you visit sometimes the other batwa communities? 
Yea I visit. 
When you are there, do you feel like they are part of you, do you feel like they are the same, or do you feel like 
they are a bit different. 
No no, I feel like you are my friend. Let us eat the things together. 
When you are with the Bahutu community, do you feel the same? 
NO, no. I cannot feel with the bahutu. I fear the Bahutut. Because the Bahutu can bite you and there is no where you 
can report. 
The police won’t help you? 
Okay, you can report but they will come slowly. 
Has there been situation where the police have not helped? 
They are the place where you passed. 
The police are Bahutu? 
Yea. 
There is no Batwa police? 
No hahaha 
If you think about your great great grandfather, does he come from here or somewhere else? 
Our grandfathers they came from here, behind the police station there. 
So you did not have family in the forest? 
Ah, we are coming from the forest! 
But long time ago? 
Yea, long time ago. 
I have talked with my grandfather, the muzee(footnote: old man), told me that in the early years they live in the forest. 
They live in caves in forests. The muzee told me. ‘Eh, you my son, we have suffered, of course this. .So here we are 
okay, but long ago we were in the caves and so we have come out. And I asked muzee, why have you come out of the 
forests? Muzee told me, the ‘tambara’ the wars of the Batwa and Bahutu. So my muzee told me, so that is what caused 
us to come out. And of course we are supporting UOBDU to advocate why the batwa have gone out of the forest. 
Please, this project like UWA, please, UWA should be tried about them why? Of course the Batwa, the home of batwa 
is the forest. And this time the batwa are not living in forest. So how can mutwa going to live? This is a question for 
UOBDU and Uncle Henry. 
Sometimes UOBDU has meetings with different communities when they come together. Sometimes they take batwa 
from different communities and put them to talk. 
Sometimes, UOBDU, we are come to them like the Banabukungo community, another time we go to stay with the 
Poleka. Like that, like that. Because UOBDU does not have the time to bring all at one time. Because we are many, eh 
we are many.  
You said that it is UOBDU and uncle Henry who needs to talk to UWA, do you feel like UOBDU is representing 
you that UOBDU is taking and doing something with your problem. Do you feel like they represent you? 
Eh, I think UOBDU is like our arm! I love UOBDU. 
Does UOBDU also help other Batwa communities? 
All communities here, UOBDU come and help here, go and help there… All place mutwa lives, UOBDU knows to 
help. 
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Do you feel like the different Batwa communities are more together now because of UOBDU, do you feel like 
you are one group because of UOBDU? 
Me, I feel UOBDU is still again, still ours. If UOBDU is not there, Mutwa cannot get voice of speaking. I love 
UOBDU, UOBDU is our voice. Is very good project. UOBDU is our father! 
Before UOBDU was here, how were things? 
We are not fear now! Long time ago we feared. Before we could not talk to you muzungu!  
 
 
Name: Kaburabuza (Ruhabara - the one who reminds you) Age: ?? Date: 25-09-2013 Community: Mperwa 20min 
from town. District: Kisoro Translator: Henry Neza 
 
Can he 
tell me 
about 
his life? 
What 
he has 
been 
doing, 
where 
he is 
from? 
You see 
where 
those 
trees 
are, 
some 
banana. 
He 
claims 
that is 
what his 
father 
gave 
him. 
And the 
other big 
tree 
belongs to the non-batwa. *points* But I don't think he is sure of where he is from, where he belongs 
Ask him about some of his early memories. 
His land was taken by non-batwa, and he is in a position like this one *points at Wilson Sebasole* they have grabbed 
one by small small and now he is like this. 
*dialogue between Henry and Kaburabuza* 
He is going to show us how he used to hunt! If he gets his arrow and bow he can shoot.  
*pause* 
He woke very early in the morning and went for hunting. Hunting these local birds. He used to kill those wild birds 
that look like chicken. and he killed 3 at one time ontop of a tree. he would order his wild dogs to take care of the 
birds before someone else may take them. he would just get his arrow and *makes gestures and sounds of bow+arrow 
shooting.* He also killed a rabbit with his dog. He went in the bush and found a rabbit there. So he went home with 
two birds and one rabbit. 
*pause* 
Early in the morning I went and made my dogs ready. I woke up early in the morning to walk. I could hear the dogs 
making noise. And I say, did the dogs discover and animal? Was it a porcupine? And he found that it was a porcupine. 
Near where the refugee camp is now, he found a porcupine which was moving and moving. As I walked near a place 
called Kashigish. He went and he found a wild animal was also hiding itself. And I found a non batwa like Henry also 
cutting the sugar.so the dog was detecting this animal and the dog was showing sign with its tail like this and then he 
knew the animal was somewhere there. Then he found the animal hiding itself there. It was an antelope! Then the non-
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mutwa told him "are you running after that antelope?" "Yea" "I have seen it going there." The antelope was trying to 
cross the forest into Rwanda. The dog managed to get the antelope and it was holding it. Then he brought his spear 
and pierced it dead. Then he met the non-batwa and he asked him "where are you taking that antelope?" The none 
Batwa were arguing with the Batwa of where he had taken that antelope and the Batwa said 'you don't know where we 
have taken that antelope, we have been running with our dogs so you have no claim on that." and others were saying " 
you are just disturbing the Batwa and they will shoot at you as they were the one who were hunting the animal"  
But this must be long time ago? 
Long time ago, before Kisoro town. 
He brought the antelope up to where there is the airstrip now. He ordered the dogs to drink the water. He brought 
another man called Magusha. And they asked him where they had gotten the antelope and asked him that they want 
part of the animal for their dog. So he asked that guy, "If you want part of my hunting, my catch, give me 5000 ugx, 
then we can dissect like this, you take one I take another one." He lied to him that he would give him the money. Then 
he asked his father to prepare the meat. He divided the meat into pieces and shared the meat. 
With his family? 
Yea. 
Then he had lost the bell for his dog, but they discover it and brought it to him after hunting. As he was going he met 
another antelope. It was eating some sweet potatoes. But he had no arrow and no bow, and he said "oh my god, this 
delicious meat how do I get this?” He missed it as he had no hunting tools. But the dogs had to run after the antelopes. 
So the dogs were chasing it and he feared for his dogs as the antelope might kill his dogs. So the dog ran after the 
antelope but in the processes he missed the antelope. He narrated the story, I saw an antelope but I missed it as I had 
no hunting tools. So they asked where is it, is it in the bush`? Then it was sunshine time and he asked the brother to 
follow him to see if they could chase the antelope. He showed the brother "this is where I found the antelope." He 
even found the sweet potatoes, and they knew it was around as it had just eaten the sweet potatoes. Then they saw it 
trying to run away again. It was doing the ears. He asked the brother to take the position. You will find the antelope 
somewhere. And he found it lying down, and then he saw it bringing the ears like this. Then the brother had found an 
arrow and shoot at it. It made noises like the ones he is doing. So in the process he killed it and had to carry it. I can't 
forget the story I know. As I reached home I had to go and hunt again. I went up to the border of Rwanda called 
Mchanika. He saw another one again and he was running after it but it had very good speed and left him behind. And 
so he was calling the other Batwa saying "aah, the animal is going, I have seen the animal. aahhh, please come for 
help, come for help." Mostly he was bringing the animals out of the forest and the others would make the catch. And 
then in the morning they killed the one they had chased. 
The people he hunted with were they from his community? 
He is going to get his bow now… 
 
 
Name: Nastasia Nyiramugwera  Age: 80 Date: 25-09-2013 Community: Kanyabukungu, 20min from town. District: 
Kisoro Translator: Henry Neza 
 
Could you ask her the story of where the Batwa are from? 
They originated from the forest. 
So all Batwa come from the same forest or different forest? 
Different forests. 
When they used to live in the forests did they visit each other 
and communicate with other Batwa? 
We would visit each other. 
And today they still visit each other?  
Yea, we love each other. 
In Kisoro and also in Kabale or only Kisoro? 
If there wasn’t problem of transport, we would also visit the ones in 
Kabale, Kanungu. But only because of poverty. 
So for them, they view all the batwa as family and friends? 
We are a family. 
Has this community every visited communities from Kabale 
before? 
In most cases we do visit communities around us, Nyarozeera in the 
mountains. We also go to Busanga which is near the border of the 
DRC. But if we have the capacity, we can even go to visit our fellow 
Batwa in Congo. 
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So have they done that recently? Have they gone far recently to visit? 
Of recent, not many days ago, we visited our friends from the mountain, and those from Busanga. 
Do they do this on their own? 
Besides the organization helping us come together, sometimes we have the capacity to go on our own. Beyond that we 
can get lifts from someone, going to the side to where our members are. 
When she says organization, does she mean UOBDU? 
In most cases I mean UOBDU and CARE. But some other partners also help. 
So how do they help them, for what purpose? 
For example, CARE international has helped us to access health facilities and hospitals, and community sensitization 
on health issues. 
But how has the different organizations helped them visit other organizations? 
In most cases it is just UOBDU that has helped us to visit your fellow communities. Not all the NGOs have done that. 
The others it is mostly health issues. 
So only UOBDU that has helped them get together? 
CARE used to do it some time ago, but not so much. 
So which organization helps them visit each other the most? 
UOBDU. 
Does she participate in some of the meetings or workshops that UOBDU has in the different communities? 
Yes. 
Now I was talking to the young man, Emmanuel, and he told me that UOBDU was the Arm and Voice of the 
Batwa, does she agree? 
Yes. 
Can she elaborate on that, why does she think so? 
One thing why we are proud of UOBDU is because UOBDU brought us together after having scattered after eviction 
from the forest. We were like orphans. At least now we have a voice, we have a say, we have recognition, those kinds 
of things. So they think UOBDU could be the best vehicle to make them reach their destinations.  
Now I want to go back to where she says that she comes from, if she could think about her identity, what would 
she say about it? 
One thing she is proud of, those old days when the first eviction took place, people would not look at them as human 
beings. People would look at them as wild animals. But today, other ethnic groups recognize and understand that they 
are human beings like them. So it makes her proud has a Mutwa, as she doesn’t feel shy at all or feel offended when 
someone calls her a Mutwa. 
But does she still feel different from the other ethnic groups? 
She is proud because, one thing, no one marginalizes her anymore. She is part of the other ethnic groups. They invite 
her when they have parties, gatherings, weddings, eating together, going to church together, which was not the case. 
She feels very strong, she no longer fears of anything, apart from things like poverty. 
So does she feel like she shares and identity with other ethnic groups, or does she feel like the Batwa have their 
identity and the others have their identity? 
The way she looks at it today, of course there must be the Batwa people, the Bahutu people and the Batutsi people, as 
god created people in that manner. But they come to common terms of doing things. She doesn’t feel really that she is 
someone that is neglected. As example, Henry, if you gave me good clothes and something nice I put on, I dress very 
well, I have some money with me, no one will even bother about whether I am a Mutwa or not. But because of those 
small things that divide us, okay something happens and they say ‘that’s a mutwa, that’s a Bahutu, that’s a Batutsi.” 
But still we are one, she says. 
Everyone or just the Batwa? 
Meaning the Batwa and the Bahutu interact. 
What have you been doing today? 
They expected us to visit them, so they couldn’t do anything. Normally they go for digging, but today they stayed as 
they were expecting visitors. 
 
 
 
Name: Niyonzima Michael Age: 33 years Date: 14-10-2013 District: Kjegegwa Translator: None, he speaks 
English 
 
So how do you know UOBDU? 
UOBDU, I am very very in the organization for me. 
So you go to the meetings of UOBDU sometimes? 
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Yes, there are two meetings UOBDU. 
Do you represent your community in Kjegegwa? 
I am representing the community anytime, organized n UOBDU. 
Does Kjegegwa have problems like they have in Kisoro? 
Problem in Kisoro, any people of Mutwa in Kjegegwa, any time I have many problems in Kisoro.  
You know the Mutwa in Kjegegwa, do they have problem with non mutwa? 
Yes. 
What is the problem? 
There is a problem any time!  
What type of problem? 
An example of problem, our land in our house, the landlord, the medical care. 
You don’t have medical care? 
We don’t. You go to medical, I am not mutwa, I am panadol. Any problem. 
The hospital doesn’t give you? 
They don’t give. 
Because you are mutwa? 
Yes. 
How many communities are there in Kjegegwa? 
Many. 
Do you visit them, go and say hello to them? 
Yes, I go to all in Kjegegwa district. 
Are most your friends mutwa or non-mutwa? 
The non-Mutwa friends are there also. It’s the same. 
When you go and see the mutwa in Kisoro, do you see them as family? 
No not family. 
So they are different? 
Yes, they are different. 
Do you feel like the non-mutwa is your family? Do they think that you are the same? 
Yes, we are the same. The problem is one, for our land in our pottery. No medical care I don’t, any time I need for 
work. All the village is the same. I am not problem.  
Does UOBDU help you go visit other community? 
Yes. Visit Kisoro with UOBDU. In 2009. 
So if no UOBDU you would not have gone to Kisoro? 
They call me, I go to Kisoro. 
Do you feel like all Batwa in Uganda is the same? 
They are the same! 
How, why? 
Because of work the same, pottery. Another is one language of mutwa. Third, is very dirty. 
Why is Mutwa dirty? 
They are problems with shop. I am not money.  
Is there a number 4? 
Money is very danger to go to school. Money is very danger to go to medical care.  
When I speak with Batwa in Kisoro, the mutwa tell me all mutwa com from forest. Is it true? 
Yes. 
In history of Uganda, Mutwa is first of Uganda. Because mutwa become in the forest, in the forest, in the land of 
Uganda. Mutwa is very dirty, the government of Uganda is going to Kisoro all mountains all forests “go away, go 
away” 
The government say to the Mutwa? 
Yes. 
Has UOBDU changed the situation for the Batwa? 
Yes. 
What has changed? 
Mutwa in the forest become out the forest in neighbor in town. Paid our land, paid our land, build our house. 
What about the way the Batwa visit each other, has that changed? Do the Batwa visit each other more? 
In any of Uganda, Mbarara, Masaka, Kanungu, Bunjibudo, Mutungamu, Kisoro and Kabale we have the one meeting 
of UOBDU.  
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Name: Nonsiyata Bayavuge  Age: 40  Date: 25-09-2013 Community: Mperwa, 20min from town. District: Kisoro 
Translator: Henry Neza 
 
So how are you feeling today? 
I am okay. 
What have you been doing today? 
Nothing much I have done, apart from getting food for 
my children, preparing the food. 
We had tourists yesterday who came here and gave us 
beans and posho. 
HENRY: there are some local guides who come here and 
exploit the Batwa. 
Do tourists come here a lot? When was the last time 
before yesterday? 
The other day they came with posho, then the other day 
they came with beans, posho and soap.  
So they come here just to see the way they live or? 
In most cases they come to see them, to see the situation, 
or talk to them. They have cameras, maybe they record 
us, we do not know. We see them having these kinds of machines, and we talk to them and we exchange some food. 
How long has she been living here? 
For forty years. 
So her parents were here? 
I was married here, but I am not born from here. I come from an area called Busansa. 
So she came from a different Batwa community and married into this one? 
Yea. 
And how did she get married to someone from here? Is it normal for different communities to marry each 
other? 
It is very very common. Many marry from different communities. It is not very strange. 
Can she tell me a bit about her home community? 
We grow beans, we grow sweet potatoes. At our area we are not so landless as here. At least there we have some 
reasonable piece of land where people can do some farming. They also have banana plantations where they can even 
make brew, local bear, from those banana plantations, where they can take some and also sell some. 
Has UOBDU been to that community? 
Yes, UOBDU has been there several times. 
Does she feel like this community is now her family, or does she feel like she has family in both communities? 
Both communities she belongs there. 
What if there is another one? 
For example if there is a well-wisher, who decides to buy them a land and she happens to be among them, and they 
say this is your own land, then why not, I can go! 
Does she visit her home community a lot? 
She used to go to see and visit them. But recently when she went there she encountered a problem due to the conflict 
in Congo. You know they are neighbors. She was scared, so she couldn’t stay there for long; she decided to come back 
this way as she feared for her life. So she cannot go there now until she hears that at least now there are no conflicts 
from their neighbors. Henry: sometimes the militia from Rwanda come to Uganda to steal goats, chicken and even 
food. So because of that, people are scared from that end. So for her, she cannot go there now because of her life. 
Ask her if there has been some incidents which has happened which has made her afraid? 
There is nothing harmful that can stop her from going. But whenever there are those conflicts in Congo, there is an 
influx of refugees in that area, and you find the whole place is flooded with people. And because they have no houses 
or toilets, they are putting feces anywhere anyhow and people health may be in danger. So she doesn’t see why she 
should strain a place where there are no health facilities. She would like to stay away until the conflict is over and the 
place is free, then she can go. But there is nothing that has happened in her community. 
These refugees, are they Batwa? 
When there is a conflict, there is no question of Batwa or none Batwa. Both Batwa and no Batwa come because they 
are fearing. 
Do they help the non-Batwa that come? 
Karsten Tadie               studienr: 44887         kkst@ruc.dk         International Development Studies 
 
59 
 
Yea, in most cases when they come and they are Batwa because they know each other.  To give them shelter and food 
and even add a drink, a soft drink. When peace prevails again immediately they leave and go back again. They receive 
the batwa and help them. 
So they are also in contact with Batwa from other countries, such as Congo? 
We know each other and we are in contact. 
Do they also marry each other like the communities here? 
We do. 
Would she also consider them family, or different? 
There is a way we consider them as in-laws, but we also take them as a family. 
So it doesn’t matter of the country, as long as they are Batwa they are family? 
Yes, we are one. 
Why not? If they are Batwa then they are Batwa. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Name: Wilson Sebasole  Age: 45 Date: 25-09-2013 Community: Mperwa, 20min from town. District: Kisoro 
Translator: Henry Neza 
 
So Wilson, how has your day been today? 
It has been fine, apart from the heavy rains and lack of food. 
But we are okay. 
So now it is rainy season? 
Yea it is rainy season as you can see, and that is why we have 
planted some beans for some food harvest and green 
vegetables for our source. 
So when he says for us, does he mean the community here 
or just him and his family? 
My family. 
So not all the 13 households? 
The whole community. 
So he sees the whole community as his family? 
Yea, I take it as a family. 
What about other Batwa groups? Like his neighbor 
groups, does he see them as family? 
I regard them as a family. 
Also the Batwa in Kisoro? 
Because we are all Batwa, we look at ourselves as a family. 
How long have you been living in this area? 
He was born from here. 
So he has not lived in the forest? 
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No, it is only our parents, but not me. 
Like the grandmother who was at the house, was she in the forest? 
Grand and grandparents who used to be in the forest. 
So there is now no generation who used to live in the forest? 
We only have one guy called Cabalaksa who has stayed in the forest. The rest have just... in their age they have enver 
lived in the forest as this land used to belong to them ever since. This land inherited from their own parents. They 
were never resettled but used to be here. 
So this community has always had land here? 
Ever since they used to stay here. 
They have the ownership? 
We do not have agreements or land titles, because traditionally when people gave you land, they never gave you 
anything to show that this land is yours. They would just give you and say here you are. 
So there have not been problems with other groups over ownership here? 
So far, so good. No problem. 
Can he tell me a bit about UOBDU? 
UOBDU has helped us in so many different ways. One thing is the toilet over there, which was constructed by 
UOBDU, then UOBDU keeps bringing them facilitation in forms of food, organizing and teaching them, but UOBDU 
has also helped them create saving groups. 
So they can save money for something? 
Yes, as a group. But when hunger strikes they agree as a group and bring money from the box to solve the problem of 
hunger. 
Does this community communicate a lot with other communities of Batwa? 
If they are invited by other community members from different areas, like Basanga etc. we just go there and sit as a 
Batwa. They have a discussion over why they have been invited. They discuss among themselves. 
Has UOBDU been part of some of these discussions and meetings with other communities? 
In most cases when there are meetings, it is UOBDU that mobilizes them brings them and come one place, and they 
talk as a batwa family or group. But in most cases when it is batwa to batwa, it is not very common. 
Okay so before UOBDU was here they didn’t communicate a lot with other groups? 
It was unusual, it was not very common. But when UOBDU came in existence they were happy as it was a lift to 
them. Because they would bring community a,b,c,d and they would all meet and talk. 
He mentioned that he viewed all the Batwa as family, is it just because they are all batwa or is it because they 
all come from the forest? What makes him feel like they are all family? 
The reason is because when the Batwa used to be in the forest they used to be together and kill animals for meat, and 
they would come and share as one people. But when the government came and evicted them, they all had one common 
cause of suffering, and they had t say “what shall we do?” we have been evicted from our own homes. So he decides 
to see them all as family as he sees them all as one problem all they have together, one goal, they all want to get land. 
They want to call them as a family so they can achieve that as a family and then they can all share and everyone can 
have his and her land. 
Have they ever tried to do something about their situation with the government by themselves? 
They have tried as a Batwa people to talk to the government. But the government told them that they would look into 
that issue of the Batwa being landless, and maybe compensate them. They are just waiting to see what will come out 
as a result of the government response.  
With UOBDU, has there been progress with talking to the government? 
UOBDU is playing a big role, especially mobilizing the Batwa and we encourage UOBDU to go ahead and push the 
issue to the highest level so the Batwa can be compensated for their lack of land. Apart from that UOBDU also helps 
to educate their children, but the only issue and problem is that the Batwa children still go hungry. And when it rains 
the books and uniforms get spoilt because the houses are poorly structured. Then other Batwa are trying very fast and 
carrying it forward and pushing it hard. So the Batwa can actually go to school and achieve education so they can be 
the light of the Batwa tomorrow as their children.  
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Name: Zaninka Penninah, UOBDU staff member. Date: 30-10-2013 
 
Could you please introduce yourself for me? 
I am Zaninka Penninah. I work for UOBDU as coordinator.  
You are not mutwa yourself? 
No I am not, only that I come from the same district from 
where they come from. And by the time I was young they used 
to live around our home area, where my grandparents were 
looking after them. So that’s where my interest started. 
Why were your grandparents looking after them`? 
Originally these Batwa as they were evicted from the forest 
around 1930s, they all got scattered around. And they 
happened to come to my grandparents to look for survival, to 
look for support. And my grandfather picked them. But 
unfortunately by the time I was born, I found them with 
grandmother alone because my grandfather had died. They 
would still come for food, for clothes, in that manner.  
So they were evicted also in the 1930s`? 
This is when the Batwa were first evicted, but between 1930s 
and 1991 they still had access to the forest. But by 1930s the 
forest became a forest reserve. It was meant to be a forest 
reserve. Through that the Batwa would enter the forest to hunt, 
come back, get medicinal herbs, come back, worship their 
ancestors, and come back outside. To those who had no way of 
going back. But the few ones around Mgahinga and Bwindi, 
those who were so close to the protected areas, they remained 
around the area. So since 1991 when they were officially 
evicted during the creation of the national parks, the Batwa couldn’t stay there anymore. 
So what were the reasons behind the evictions in the 1930s? 
It is when the colonialists came to Africa, and when they reached here they discovered some of the resources within 
these forests. By then the forests were meant to be forest reserves, reserved for such resources. Then the batwa were 
moved out but could still live on it. 
Were there other people like your grandparents who wanted to help the Batwa? 
Yes there are. Even some of my relatives gave them somewhere to stay. We are now working with two batwa 
settlements and communities, who were given land by my family relatives. Then some batwa were given land by Tutsi 
chiefs and up to now their children remain there.  
Were the Batutsi your relatives?  
Yes.  
Were there any bahutu who supported the batwa back in the 1930s? 
Yes, living as squatters. Not giving them for free, but they have been living on their land. I have no record of any 
giving to them completely. Many of them have been squatting through working cheap labor and chasing away wild 
animals like birds. Or giving them somewhere to resettle and they are looking after their pigs, goats. But not fully. 
Back when you were growing up and you saw your grandparents providing and helping the Batwa were there 
any other non-mutwa who would make comments about that? 
Yea sure. The neighboring bahutu, even some Tutsis would ask “how come these people are dirty’, things like that. 
‘They are lazy’. They commented quite a lot. By then the batwa had some pottery as activity, even know those who 
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still access it do it. But unfortunately because the wetland areas here and clay lands were taken by non-batwa, by the 
bahutus and other people, for cultivation. Any type of crop. That piece of land where they used to collect clay when I 
was young was taken up by cultivators. They no longer have access to that place as it is now gardens. And other areas 
are now protected as wetlands. The batwa has lost that type of culture. Although they still have skills, they cannot 
access it. 
Actually when I visited some of the communities in Kassesse, some of the communities still do this and they told me 
that one of the things that make them Batwa is pottery.  
Yea sure. It is a big cultural thing to them. They know it very very well. It is so close attached to them because the 
Batwa of Mbarrara, the ones in Massaka, together with the Rwandese, they are still having that pottery as cross 
cultural hobby and activity. It is something that was there for so many years, in time of memorial of their grand grand 
parents. 
So you were grown up in an environment with a family where you wanted to help the Batwa? 
Yes, I thought I should help the Batwa. By the time I was still in secondary I would see them here in town, picking 
dustbins, dancing. They are so talented in their music and dance, and because I had an internship of the things related 
to indigenous peoples, both national and internationally, I now brought that feeling to my young age. I said no, I have 
to go back to help the Batwa. Good enough they had created this organization and employed me as their staff member. 
Could you tell me something about the creation of UOBDU, who created UOBDU? 
There are a few Batwa here in Kisoro who met with the receptionist here, together with John, and other few people. So 
they sat with that batwa community and met with Dorothy Jackson from Forest Peoples Programme. At that time she 
was heading their activities in Africa. She travelled here with a Mutwa from Rwanda, the first time FPP came to 
Uganda. They met that Batwa group, as they met they talked about a number of challenges. A long list. But then when 
she asked them what they feel could be helped, they said “we want an office.” Then the Mutwa from Rwanda said 
“but, you are not educated, how will you keep the office?” They said: “we hear that there are NGOs who are working 
for us. Who are coming to work with us. We want to have somewhere where NGOs can come and find us. So we can 
tell them what we want and they can come and tell us what they have for us.” So FPP agreed, and she said she would 
go back to discuss in England. Around March she sent one of the staff members again. Then they interviewed me and 
gave me the job. I started working among the Batwa, mainly the two founders, as most of them did not even know 
how to write their own names, so it was very tiresome. We really took much time. 
Was it the Batwa’s initiative to start UOBDU? 
Oh yes. They came to Kisoro, asked about their challenges. Then after the list of challenges, the Batwa came up with 
the organization. 
So if the Batwa did not say that they wanted an organization there would be no UOBDU today? 
Yes, it was started because of the need from the Batwa. 
When the Batwa were speaking during the meeting, were they speaking for just the Batwa in Kisoro or did they 
say that all of the Batwa in Uganda needed an organization? 
Now, they were talking for the rest because they said “all of us, we are poor. The challenges we have told you are the 
same challenges everywhere.” Even the name UOBDU, the way it is very long, it is because that is what they wanted. 
They said it in their language, ‘united’ and all the other words. And Dorothy said we should not take away anything, 
this is what they want. That’s why we started in Kisoro, the next month we expanded to other districts with the Batwa, 
and the Batwa appreciated the idea, they bought the idea. We have now covered 7 districts. We usually get many 
telephone calls “please please, you have reached there. Why can’t you also come and we tell you our challenges?” But 
we do not have the funds. The idea was to speak to all the Batwa in Uganda. All of them. Because they say, after all, 
all the Batwa come from this region but spread after eviction.  
So you can say, from the meeting in Kisoro, UOBDU has really expanded and united all these different 
communities.  
It’s like a spider web. It starts from here, it goes, it goes, and it covers. As it started, very few Batwa knew each other. 
In so many meetings when they are here, they also wondered and always commented on that. “We didn’t know that 
we could one day meet like this. And we didn’t know that we could reach another community. “So for them it was as a 
blessing. As we started, the most activity we dealt with was to visit them and identity where they were. Because no 
one knew where they were. We started with this community and they knew few. So we would ask these few if they 
know some others. They would say ‘no, we are the only one here.’ So we would go to the next settlement and ask if 
they know some other Batwa in the area. They would say “ah yes, we always see them there looking after some 
peoples gardens.” Then we would go there. Sometimes we would go to a certain hill but the mutwa has already left 
there. Then we would come back and plan for tomorrow. And it wasn’t all that easy to get them to the compound 
because of much much torture and discrimination. They would even see us coming and we would see them but as we 
get there people would have hidden themselves. We would keep on calling “please please come, we are your visitors, 
we will not hurt you.” Some would take a lot of time to come. 
So they were afraid? 
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They were so afraid. And eventually they would come and tell us why. As we were tired we would come back, then as 
you turn back and look behind, people are there standing again. If we were lucky they would stay there, if not we 
would go back. After a year and some good months, they told us that ‘we were scared because we know nobody loves 
us. Nobody likes us. We would think that you would come either to kill us or to harm us, or torture us in a sense that 
we would lose peace.’ 
Do you think many Batwa felt the same way like them? 
Today? 
No, back then? 
Oh yes, a number of them were so scared to come closer. Even if they were strong enough to come, they would not 
talk. They look as if they were shivering. I would look at them and tell them ‘don’t panic, don’t look like as if 
someone is coming to beat you, I am a human being like you, I like you, this is why I have come. Let us first talk, 
general talk.’  
Would you say that most communities back then were receiving you in the same way? Were most of them 
scared? 
I wouldn’t say a few; I would say it was a big number. A few were not scared, like the ones in Kanungu, the churches 
at reached them already. They were easy to be approached in terms of greeting them. But if you talked beyond the 
church issues, they would not really respond. My conclusion after bringing them together is that the moment someone 
has really been tortured much; you even fail to get some issues to talk about and to even talk, to express yourself.  
Otherwise from 2000 – 2003, that is when the Batwa started to bring their issues to the meetings. But the rest of the 
time they would come and sit. You will ask them and the answer is no. I can’t conclude how they were.  To get the 
answers were very few. But 2003 they started raising their challenges in the meetings. You ask them at meetings and 
they would raise their hands and tell. We were so much encouraged as now they had started to tell. But the rest of the 
years they would just talk about their challenges at the community level such as lack of food etc. the ones who talked 
more were the ones living next to other people so they could see and compare and no one was chasing them away 
from there because the land was given to them by the church. But the rest were living on other peoples land. “If you 
don’t cultivate today, I will burn that hut and you will go. You will go naked.” So that torture had really affected their 
minds.  
While I was talking too many of the different communities, many of them mentioned this kifumbira word for 
indigenous.  
Sure. The right word for the indigenous people. Meaning you came and found them here.  
Back in the 30s and in the early 2000s when you were reaching out to the communities were they also using this 
word? 
Yes. It is their word, it is their name. It is an old word. And little bit they were still using their language. Even today 
when they are at their homes, they speak their language. They still have it. Only the challenge is that the old ones are 
dying. And the young ones are in school, in society integrating with others. That is the only fear that their language 
may completely diminish. But if the old ones still speak at home. Like their accents. The way I used to remember how 
they talked has changed. But there are so many challenges. Such as alcoholism, if you go home when you are drunk 
how will you speak your language to your children? And now it is affecting both the father and the mother. 
So they batwa feel and know that they are indigenous people? 
Yes. They know that they are indigenous people. They know that they are so attached to the forest. Because they will 
tell you that “since we have lost our ancestral lands, we have been dying every now and then. Because of lack of food. 
We are eating your food which wasn’t our food. We are dying from different diseases. We are poor so we cannot buy 
the medicine, even if we have the medicine we are not there to keep swallowing the tablet.” Whenever they get the 
chance of getting wild yams and stingless bees. Stingless bees that bring honey. Not the ones you trap with hive. 
There are those where you can keep walking and you see them somewhere. Me as a non-mutwa, you as a non-mutwa, 
you may not get it. But as you are walking with them, I don’t know whether they smell it or not, but they will say 
“around here.” And just like this he will show you: this is the one. He will dig and get the honey. So those alone show 
that they have so much knowledge of the forest. 
How has UOBDU used this indigenous identity of the Batwa for the cause? Have they mobilized this identity of 
indigenous? I mean, you’ve been to certain meetings? 
Yes. We haven’t done much in preserving that identity, but we have been creating some linkages or connections or 
exchange visits, from the Batwa to another community which is having the same situation. It could be the Batwa of 
Rwanda, the Ogie of Kenya. Things like that. Just to give them the chance of talking and sharing their experience, to 
help the Batwa. Not to think that we are the only losers but that we are all part of the same struggle. And when the 
Batwa, some time, they were petitioning to the government through constitutional court, where we had a number of 
meetings where the other indigenous peoples would come to Kisoro, talk to them, guide them, encourage them and 
show them what they have been going through. To that we thought that it would give the Batwa courage in order to 
fight for their rights.  
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Do you think that it is an advantage for the Batwa that they are indigenous in Uganda? Does it help them when 
seeking donor funds or going to parliament? Nationally and internationally? 
It helps them to get the funding. I would say that Ford Foundation is supporting the Batwa on the Batwa Land Project, 
because they are claiming for their rights. And the only challenge is that the Government of Uganda has never 
recognized the Batwa as indigenous peoples. The Batwa appear within the constitution of Uganda as the 53
rd
 tribe 
within Uganda. Just like that. But if they were recognized as indigenous peoples their rights to their land, even the 
Mgahinga and Bwindi forests that was taken away from them, all these would be given to them. At least the access to 
worship their ancestral lands and medicinal herbs. But because the government hasn’t yet recognized them, it is their 
challenge in terms of compensation and allowing them access into these forests. Them to be as indigenous community 
members, this has at least given them the chance to go out and speak of their challenges, to the international world. So 
there is a way that the indigenousness has helped them to move out of Kisoro and to speak of their challenges. And 
again themselves calling themselves calling them indigenous peoples. They do not want to be called minority people. 
They can be looked as such, if looking at minority people in a society. But for them they are indigenous peoples, as 
people whom everyone found here. And as you are talking to them, before we were evicted there were some 
agriculturalists. People were interested in planting their foods. At the forests, people wanted to cultivate. Others were 
coming in for grazing their cattle. Now, their history is their talk is: “before we were evicted there were also some 
people who were coming closer to where we were. As they come closer to where we are, we extend inside the forest.” 
So now that means that some people found them settled inside the forest.  
You were recently in Ethiopia and Cananda? Which meetings did you attend? 
In Ethiopia I was in training in Generic/Genetic Resources and Access and Sharing from these Generic/Genetic 
resources. These Genetic resources are related to traditional knowledge of indigenous peoples. That training was to 
give us the capacity as to how we can look at avenues benefiting from these resources. For the indigenous and local 
communities, who have the traditional knowledge on these resources and medicinal herbs. Where the medicinal herbs 
are taken from Africa by researchers to European countries and change the medicinal herb into medicine. So now the 
researchers as they are coming to research on certain indigenous tree, we want them to be consulting the indigenous 
peoples because you found this medicinal herb within our territory. So instead of paying the research center in 
Kampala, we want the researcher to consult the community and pay some fee to the community. They use you; you go 
with them, as you know it! And, as the research is selling these tablets, a percentage should be given to the 
community. The working group meeting in Canada, Convention on Biological Diversity and the article 8.J. is the only 
article that only supports, fully support indigenous peoples worldwide. It talks of the traditional knowledge of the 
indigenous peoples. It allows indigenous peoples to go and work in national parks and forests, without having degree, 
without having any education, but using traditional knowledge. I will guide the ranger to a certain place, using my 
traditional knowledge. So the UN gave us the chance, so that every year that working group can meet and discuss and 
enforce the government delegates. Because we are sitting with government delegates, to show them and make them 
agree to include us peoples into their working areas.  
So has anything happened here in Uganda? 
Oh yes. The body within the country which manages and supervises the wetlands, hills and so on. Had a meeting and 
they had done the research. They had invited me to see the research to see if they have included the Batwa issues 
there. I have told them of the Batwa issues. One of the issues is to allow the Batwa participate fully to the meetings 
relating to the national parks for the Batwa to bring in views from benefit sharing and revenues. And also on 
management, the committee should have a mutwa, or at least a representative of a mutwa as their issues are not heard 
until the batwa are on those committees. You have a better chance of raising them. So far I have attended their 
meetings twice. Nothing really much, but at least. Another thing, because we talk at international level where they are, 
they now bring. Even the reports, the UN reports bring in something “eh, Uganda, we need to remind you that the 
Batwa are also there”. We have had a number of reports which demand the government to respond to these issues.  
I saw the news yesterday, in Ecuador they have decided to drill for oil in parts of the Amazon where indigenous 
peoples are. And then they were marching, they were protesting. Has the Batwa ever thought of doing 
something similar? Going together, protesting to the government? 
No not really. They talk about it. Some two, three talk about it. But others are scared. But for example if they are with 
other civil society who will support them, they are willing a number of them. But them, as UOBDU, they are so 
scared. One may say “yes, come, let’s go.” Even if the district officials are having a meeting, one to two to three are 
strongly arguing their points. (The Batwa). But others would be scared and are threatened. They haven’t done this, 
because lack of education also hinders them to do that. I have moved around and realized that a number of indigenous 
peoples in other countries, their children are lawyers, big people, who cannot even get scared of the government. 
Maybe in some years to come they will be strong. But with these ones you don’t even bring a gun to threaten them, 
just a stick, and a whip. The time I was in Canada we had one evening visiting the indigenous peoples in Canada 
whom are lawyers. They even have their own passports. They don’t have Canadian passports, they refused. And when 
we left they asked for our passports to stamp. Their stamps even.  What I realized is that they have education. They 
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attend the meetings in a big number. For them demonstrating is not a problem. They can speak of it in the evening and 
go the next morning. For them they are educated, they know the laws, they know where to go, they can as well inform 
the authorities, “you have refused this, so don’t ask us to go away.” So the Batwa have not yet. 
Do you think they will in the future if nothing changes? 
Yes, I think they will. Why I am saying that they will not delay, but do it in the future is around 2005-6 they said they 
do not want to sue the government. They refused. Different lawyers approached them asking if they want to take the 
government to court about their rights, about their land rights and talk about the challenges. But they said they want to 
do the negotiations first. That’s when UOBDU fundraised some money to keep taking a group of Batwa to Kampala to 
talk to ministers, Ugandan human rights commissions and other bodies and agencies in Kampala. They made the 
petition and were still going slowly. At every meeting they asked us “what have they said to you? What have they 
done with our declaration to them?” – “nothing.” We said. Until they realized there was nothing they said “okay, we 
have realized that they are just looking at us. They just want us to die in this poverty. Let’s move out now and we will 
sue the government.” 
And that’s what is happening now? 
Yes. This is something that shows me in the future, they may do more, they may protest. 
Do you feel like UOBDU has somehow mobilized the Batwa? Has it also made them more political active? 
Yea. Their organization has helped them to come up with a common vision, common word, and have the same 
movement to where they want to go. Through advocacy work, the Batwa have become strong to demand for their 
rights. UOBDU has been getting funds for capacity building, different trainings on human rights issues. A number of 
them. Because they told us that they didn’t have a voice anywhere, today they have got a voice as they can speak here, 
speak Kampala, speak international, creating awareness, demanding for their rights. But there is no representation. No 
one is representing them at village level, district level and government level. But having lost all those chances, at least 
the batwa can now stand up and demand. And sometimes they do think to stand as candidates but they look at their 
poverty and say “who will give their vote in today’s corruption as they cannot receive any money.” I remember there 
is one, who wanted to stand, and the office had football and he wanted to stand as a youth. He came here and we gave 
him football to give to the youth. He started at village level, but he did not win ahead as he had nothing more to give 
out. 
What about mobilizing the batwa standing up against discrimination by other groups? Maybe they have more 
courage now to say something? 
In terms of that UOBDU has done much in terms of fighting the discrimination at all levels, through meetings with 
district officials, local levels. We give out a scenario of a Mutwa being abused, harassed, and raped. And even 
supporting them to take the cases. Once he comes here crying, beating, blood shedding, we shall help. Or a message 
comes that a mutwa so and so has been beating; we will follow up those cases. And that one has really reduced. 
Completely reduced. Even if you were to beat one, “huh, you are going to beat? The organization is coming!” we have 
been writing some letters to the police asking “please help us to follow up this case. The batwa are being harassed like 
this. Please help us.” So we have been writing so many letters. We have realized that so many people are still violating 
Batwa’s rights because of corruption. You pay a little and you are out and no one follows the case. So we say this time 
that “we are here.” Even if they are rich people and they shall bribe, we shall fundraise.  
What about empowerment of the Batwa? I can imagine that they could look down on themselves and feel 
worthless with all the discrimination? 
Yes. The empowerment is there. And one of the reasons why I am saying that it is there; even if we don’t intervene 
they would come and tell us. They will call us and inform us. “So and so has done this, we have taken him to the 
police.” Or “he has run away from the police.” So that courageousness that makes them follow them and fight, 
sometimes they do fight, as they follow this person who has beaten a kid or a woman, and so demanding why. Before 
they could not do this. But today, they at least report to us and police and hospital.  
Also the way they see themselves? 
Yea sure. Before they would always just report here. Every problem they would look at UOBDU. But now they report 
themselves. So that empowerment is there. Because of their discrimination, beatings, and raping of their woman we 
said that we must train the batwa to empower them, so they have the skill and help each other speak out, like the 
women speaking out about rape. And also bringing them to speak for themselves. For some years they have now been 
speaking for themselves. Rather than them telling me and I translate.  
So just to get an overview of the different areas or processes where UOBDU works with the Batwa: Justice, 
medical services, education, and cultural aspect.  
Yes. 
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